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01 Chapter 1 

Verse 1
Observe here, 1. The penman of this epistle described by his name, Peter; by his office, an Apostle; by the author of his office, Jesus Christ. This name Peter was given him by our Saviour, and signifieth a stone, a rock, probably for his confession and acknowledgment of Christ, the rock upon whom the Christian church was built; his call to the office, first of a disciple, and then of an apostle, was from Christ himself. It is a singular support to the ministers of the gospel of Christ, under all their discouragements, to consider whose officers they are, and from whom they have both their mission and their message, their authority and their abilities, for the sacred function: Peter an apostle of Jesus Christ. 

Observe, 2. The persons to whom the epistle is directed, to the strangers scattered abroad in Pontus, Galatia, &c. that is, to such of the converted Jews and proselyted Gentiles as were dispersed into several countries, exiled and banished from house and home, for the sake of Christ and his holy religion, which they made a faithful profession of.

Learn hence, That a state of exile and banishment from outward comforts and privileges, has been, and may be, the lot and portion of a people that are exceeding dear to Almighty God: To the strangers scattered throughout Pontus, Galatia, Cappadocia, Asia, and Bithynia.
Observe, 3. How he comforts them in this their persecuted condition, by declaring to them the great things which God had done for them in their election, vocation, and sanctification; assuring them that God had chosen them out of the world, according to his foreknowledge and unsearchable counsel, and effectually called them to the participation of his grace, sanctifying them by his Spirit that they should obey the truth, and by faith be sprinkled with the blood of Christ, and thereby be brought into a state of perfect peace and reconciliation with God.

Learn hence, 1. That God has certainly chosen some to happiness as the end, are also chosen to holiness as the mean: Elect through sanctification of the Spirit unto obedience. Sanctification is the fruit of our election, and obedience the end of our sanctification.

Learn, 2. That sanctification and justification always accompany one another; here is sanctification and sprinkling with the blood of Christ joined together: where note, Christ, as mediator, has blood, his blood was shed, his blood that was shed must be sprinkled, and by faith applied; and we can never discern our interest in the blood of Christ, till we are sanctified by the Spirit of Christ, and our hearts and lives wrought unto obedience. Justification and sanctification, though distinct in their nature, yet are inseparable in their subject.

Observe, lastly, The salutation here sent to these dispersed saints, Grace and peace be multiplied.
Where note, 1. The connexion, grace and peace. 2. The order, first grace, and then peace. 3. The option, be multiplied.
The blessings prayed for, are the choicest, the sweetest, and the best of blessings, grace and peace: together with the augmentation and abundant increase of both, Grace and peace be multiplied.
Learn, That there is nothing that the ministers of Christ do more passionately desire and more earnestly endeavour, than to see their people brought into, and preserved in, a state of favour and peace with God, and enjoying a multiplied increase of all spiritual and temporal blessings from him.

Verse 3
Observe here, 1. How our apostle breaks forth into gratulation and thankfulness to God, for those special blessings, which, by his ministry, were conferred upon these converted Christians, Blessed be the God and Father of our Lord Jesus Christ. Blessing and praise are due to God for the least mercies received from God, because we are less than the least, much more for spiritual and eternal blessings, which are the greatest mercies that either God can give, or we receive. 

Observe, 2. The special mercy which he thus solemnly blesses, and gives thanks to God for, namely, their regeneration: for begetting them to a lively hope, by the resurrection of Christ, to an inheritance incorruptible, &c. according to his abundant mercy.
Where note, 1. The benefit declared, that they were begotten again to an hope of salvation: by means of sin, all influences of grace were suspended, and all hopes of salvation were cut off. Christ's interposure for us makes our condition hopeful, and the fallen angels hopeless.

Note, 2. The qualification of that hope which Christians are begotten to; it is a lively hope, in opposition to a dead hope, and to a languid and languishing hope: the Christian's hope is an effectual hope, which proceeds from faith and promotes holiness. A lively hope is an hope that makes us lively, joyful, and comfortable in our lives; an hope that puts life into us.

Note, 3. The means whereby we are begotten to this hope, and that is, by the resurrection of Christ from the dead; not by the bare act of his resurrection, but by the virtue and power of it, we are raised to a spiritual life by it, and our hopes of eternal life are thereby strengthened and confirmed. The justification of our persons, the regeneration of our natures, the resurrection of our bodies, the glorification of our souls and bodies, are singular fruits and benefits of Christ's resurrection. Well might the apostle then say, that we are begotten to a lively hope by the resurrection of Jesus Christ from the dead.
Note, 4. The moving and impulsive cause from which regeneration, and all other spiritual blessings, do proceed and flow; the mercy and goodness of God, According to his abundant mercy he hath begotten us again.
In the matters of salvation nothing is owing to our merit; for demerit cannot merit, but all is due to divine goodness, and undeserved mercy; that is the fontal cause of all our favours.

Note, 5. The nature of that happiness which believers are begotten to a lively hope and expection of; it is here styled an inheritance. Heaven is an inheritance, and as such it is given to children, to all God's children, to none but his children; it is an inheritance dearly purchased, yet freely given: Christ is the sole purchaser of it; no joint-purchaers; yet remember, that though we cannot purchase this inheritance in a way of merit, we may forfeit it by our demerit, and provoke our heavenly Father to disinherit us.

Note, 6. The properties and excellences of this inheritance which believers are raised by Christ to the expectation of: it is an inheritance incorruptible; an enduring possession; not subject to decay, having nothing in it that can corrupt it, or corrupt us in the enjoyment of it.

Undefiled, heaven is an holy habitation; the holiness of heaven is the most considerable part of its happiness; sinners therefore that despise holiness, despise the richest jewel in the crown of glory.

It fadeth not away, it withereth not; glory is a flower which will eternally retain its freshness and verdure.

Reserved in the heavens for us; heaven is the country where the saints' inheritance lies; here it is reserved or laid up safe, by the purpose and pleasure of God, by the purchase, possession, and intercession of Christ; and to be able to say, For us, and be particularly assured of heaven, is a special comfort.

Verse 5
Here our apostle seems to pre-occupate and prevent an objection. Some might say, "Though the saints' inheritance be safe in heaven, yet they are in danger here on earth:" Be it so, as if our apostle had said, yet they are and shall be kept by God's power, and their own faith, to eternal salvation. 

Note here, 1. We are kept; it implies we are in danger, in great danger of missing salvation, by reason of the number, power, and policy, of our spiritual enemies, corruption and sin within, the devil and the world without; but we are kept as in a garrison; so the word signifies: saints are preserved like beseiged cities; the general whom they fight under, and hold out for, preserves them, by sending in fresh recruits, supplies from the Holy Spirit, and by cutting off such succours as our lusts and spiritual enemies would send forth against us, so that they starve, and shall not vanquish us, but we them. We are kept; eternal thanks for such a keeper!

Note, 2. What it is believers are kept and preserved to, namely, salvation: he does not say they are or shall be kept from trouble and affliction; that their fingers shall not ache in this world: he has made no such promise, and we must expect no such promise, and we must expect no such preservation, but the contrary: In the world ye shall have tribulation, says Christ, the captain of our salvation, John 16:1 But safety and rest, happiness and ease, shall be our portion in the coming world.

Note, 3. The means by which we are thus kept unto salvation.

1. On God's part, almighty power. If left one moment to ourselves, we become a prey to every temptation. How did the devil baffle and befool Adam in innocency, when he had his wits about him, by being left in the hand of his own counsels! Lord, in a worst hand thou canst not leave us than our own!

2. On our part we are kept through faith. Our own endeavour must accompany God's power, in order to our preservation. We are kept by the power of God through faith; by both jointly, by neither singly. God's power will not keep us without our care, neither can our care secure us without the help of his power. We and our faith must be kept by the power of God; what God does for us, he does by us; he requires the use of our faculties, and the concurrence of our own endeavours, in order to our salvation.

Note, 4. The time when the saints' complete salvation shall be revealed to them, and they have the full and final fruition of that;-- Ready to be revealed in the last time.
Mark, the saints' salvation in heaven is a mystery, an hidden mystery, not yet revealed; revealed only to saints on earth by faith, to saints in heaven by sight; but the full revelation is not to be expected and enjoyed by glorified saints before the day of judgment, called here the last time: Ready to be revealed in the last time.
Our apostle told us, 1 Peter 1:4, it was reserved in heaven for us, kept safe for us, but kept close in heaven: it is an inestimably rich treasure; they that are heirs of it on earth, yea, they that are possessed of it in heaven, do not as yet fully understand and know the transcendency of it, but it shall be revealed to them at the last day.

Verse 6
Wherein ye greatly rejoice: That is, in the belief and expectation of which glorious and incorruptible inheritance in heaven, ye now joy and rejoice here on earth; plainly intimating, that a believer may be assured of his title to the glorious inheritance above, and both may and ought to rejoice in it abundantly below. 

Observe, farther, By what way and method God brings his people to heaven, it is by heaviness, by affliction, yea, by manifold afflictions. As if he had said, "you that are the present candidates for heaven, the heirs of salvation, must not think yourselves past the rod and the ferula; and that you are to expect nothing but comfort, and to do nothing but rejoice in the hopes of your salvation. But I tell you, you may have need of heaviness before you get to heaven, and of manifold temptations for the mortifying your corruptions, before you enter upon an inheritance incorruptible."

Observe, 3. The supposition made concerning the the necessity of a believer's afflictions: If need be.
Intimating, 1. That we should never feel any affliction from the hand of God, never be in heaviness, if there were not need.

And, 2. That there is need that the holiest in this world should sometimes be made heavy, and that heaviness should be upon them for a season. We should always have calms and fair weather, never any storms and tempests from God, did not our needs call for it. As we need our daily bread, so verily do we need a daily bread, so verily do we need a daily rod, both the rod of God's mouth to admonish and reprove us, and the rod of his hand to chasten and correct us: Ye are in heaviness for a season, if need be, through manifold temptations.
Hence learn, That the trials and afflictions which God exercises his children with, are many, yet they never feel them but when they need them, and then only for a season. As the coldness of the winter kills the weeds in our grounds, so the cold blasts of affliction (under the mortifying influences of the Holy Spirit) kill our corruptions in our souls. Perpetual shinings and fair seasons are reserved for heaven: cold blasts and nipping frosts are needful and useful here on earth: Ye are in heaviness for a season, if need be.
Learn farther, That as God doth not afflict us but when there is need, so he will not afflict us more than there is need. Ye are in heaviness for a season: we shall not be afflicted an hour longer, nor shall our cross be a drachm or a grain heavier, than God thinks needful.

Observe, 4. The happy effect and fruit of the saints' manifold temptations: they all work for their advantage; they receive good and not hurt by them; no more hurt than the gold receives by the fire.

That the trial of your faith: that is, that your tried faith, being more precious than gold. Faith is more precious than gold, because more pure, more durable, especially when purified in the furnace of affliction. A good man is no loser, but a great gainer, by being tried. He, who before had much dross in his, comes out of the furnace as gold, without losing any thing either of its weight or worth; nothing is consumed ut the dross and rubbish of his corruptions. O happy consumption! Grace is not only grace still, but more gracious, yea, glorious, after trial. That the trial of your faith being much more precious than that of Jesus Christ.
Learn hence, That the trial of a Christian's faith in their manifold afflictions and temptations now, will bring abundance of honour and glory to God in the day of Christ; yea, not only to God, but to ourselves. Our light afflictions, which are but for a moment now, will work for us a far more exceeding and eternal weight of glory then.

Verse 8
In these words our apostle commendeth the faith and love of those Jews to whom he wrote; that although they had never seen Christ in the flesh as others did, yet they did truly love him, and their faith caused them to triumph and rejoice in him. 

Learn hence, That it is the property and practice of a believer to love an unseen Saviour, and to rejoice in him, and in the hopes of eternal life by him.

Inference, If such as never saw Christ but with a believing eye, do yet love him superlatively, and rejoice in him unspeakably, how will they love him and rejoice in him, who shall see him with a glorified eye, and behold him face to face!

Verse 9
Observe, 1. The end, that is, the reward, of a Christian's faith; it is the salvation of his soul; of his soul eminently, but not exclusively, of body and soul both. The complete salvation of soul and body both with Christ in heaven, shall be the end and reward of the believer's faith. 

Observe, 2. The diligent search into, and enquiry after, the nature of this salvation, which was made by the prophets of the Old Testament: Of which salvation the prophets have enquired and searched diligently; that is, by prayer, meditation, and study, they searched after the farther and clearer knowledge of this great salvation, and the kingdom of the Messiah, when should be the time of his sufferings and humiliation, which were to precede his glory and exaltation.

Observe, 3. The success of this their enquiry and search: they were answered by God, and received this revelation from him, that they themselves were not the men that should see the Messiah, and his special kingdom; and that the things which they prophesied of, were not to be fulfilled in their own times, but in after-times; and accordingly the things foretold by the prophets, he assures them, were clearly manifested to them by the apostles, who were endowed with an extraordinary measure of the Holy Spirit, sent down upon them at the day of Pentecost: Unto whom it was revealed, that not unto themselves, but unto us, they did minister the things now reported unto you.
Observe, lastly, The sublimity and transcendant excellency of those gospel mysteries which are now revealed; they are so ravishing and transporting, that the holy angels desire to pry into them: Which things the angels desire to look into.
Learn thence, That the glorious mystery of man's redemption and salvation, by the incarnation of our Lord Jesus Christ, is an object worthy of the adoring angels. They admire the person of the Redeemer, they admire the author and contriver of the work of redeemption, they admire the subjects redeemed, the admire the manner and method of our redemption, they admire the finally glorious state which the redeemed are brought into, and possessed of, and they pry into these things, as the cherubims looked upon the ark, with a curious and accurate inspection, with an earnest and affectionate inspection; they holily admire the wisdom of this glorious contrivance, though even their raised and enlarged capacities can never be able fully to comprehend it.

Verse 13
Our apostle having laid before them their high and glorious privileges in the foregoing verses, comes now to excite them to the practice of several needful and important duties in this and the following verses. 

The first of which is vigilance and watchfulness, preparation and readiness of mind: Gird up the loins of your mind: an allusion both to runners and waiters; to such as run in a race, and to such as wait upon their master; who both gird up their clothes (which in those eastern countries they wear down to their heels) that they might not hinder or trouble them, either in running or waiting.

Next, to be sober, and keep up their hope steadfastly and perseveringly to the end, for that grace and salvation, for that perfection in holiness and glory, which God will certainly give us at the glorious appearing of Jesus Christ.

Here note, 1. The grace and duty which they are exhorted to be found in the exercise of, and that is, hope; to persevere in hope unto the end. That is a divine grace, and necessary duty, whereby a believer for Christ's sake expects and waits for all the great and good things which God has promised, but the Christian at present not received.

Note, 2. The direction given in order to the exercise of this grace and duty of hope, Gird up the loins of your mind. Habits of grace are altogether unprofitable to us, without they be excited by us, and stirred up in us. When we pray, when we hear, we must gird up our loins in praying and hearing; or in the prophet's phrase, Stir up yourselves to take hold on God. A man upon his sick bed must gird up the loins of his mind to bear his affliction, else he will not profit by it nor answer the end of God in it. No grace can be exercised, no duty can be performed, by a soul ungirded: Gird up the loins of your mind, that ye may hope, &c.

Verse 14
The next duty he exhorts them to, is to answer the engagements which their adoption laid them under; they were now the children of God, and as such must, 

1. Be obedient to their heavenly Father, walking in the path of his commandments, and no longer according to the former lusts, which they were captivated by, and enslaved unto in the time of their ignorance, when they knew not God.

And, 2. They must, imitate their heavenly Father in the love and practice of universal holiness: As he which hath called you is holy, so be ye holy.
Observe, 1. Christians must make God the pattern of their holiness, and be holy as God is holy, though not as holy as God is; the command obliges to a conformity, not to an equality; as God is really holy, positively holy, strictly and exactly holy, universally holy, unchangeably holy, so must we labour to be holy both towards God and man, which is to be holy in all manner of conversation.
Observe, 2. Christians are here required not only to make God the pattern of their holiness, but the motive of their holiness; Be ye holy, for I am holy. Seeing our God is a holy God, therefore we that are his people must be holy also.

Our apostle here represents the holiness of God both as a rule and as a motive of that holiness which should be acted by us.

And whereas the apostle says, It is written, Be ye holy; it plainly intimates, that God has in all former ages obliged all persons, who pretended any relation to him as his children, to be holy as he is holy; though not as to equality, yet as to imitation; though not in measure and degree, yet in quality and kind. God is the original of all holiness, and the first man he created was after his own likeness; and every one that is renewed, is said to be created after God in righteousness and true holiness. What is godliness, but god- likeness? and what is holiness, but the conformity of our nature to the holy nature of God, and the conformity of our lives to the will of God?

Verse 17
If ye call on the Father; that is, If ye call God your Father, and call upon him by worshipping and owning of him, who without any respect of persons, or any regard had to nations, Jew or Gentile, judgeth of every man now, and will judge every man according to his works hereafter, see that you pass the time of your pilgrimage and sojourning in this world in holy and obedient fear. 

Learn, 1. That such as call God Father ought to walk in obedience before him as his sons; If ye call on the Father.
Learn, 2. That he whom we call Father, is and will be our Judge, not a short-sighted, but a sharp-sighted, Judge, impartial in judgment, judging all persons according to their works, judging all works as they really are, and not as they outwardly appear to be.

Learn, 3. That Christians here in this world are but strangers, and their life upon earth a pilgrimage, which they are daily passing.

Learn, 4. That the whole time of a Christian's pilgrimage ought to be passed in a holy, cautious, reverential and obedient fear of God: pass the time of your sojourning here in fear.
Verse 18
Still our apostle is pressing Christians to the love and practice of holiness, and a reverential fear of God, by fresh arguments and motives, particularly from their redemption; saying, that they could not but be sensible that they were redeemed with a very costly price, not with silver and gold, which yet would ransom kings, but by the precious blood of Christ, whom the paschal lamb typified, and who was from eternity fore-ordained to the office of a mediator, though he was not manifested in the flesh till these last days, for the good and benefit of those who by him do believe in God that raised Christ from the dead, and gloriously exalted him at his right hand, upon which account their faith and hope may safely and comfortably rest in God. 

Note here, 1. The thraldom, bondage, and slavery, of our sinful state before we were redeemed.

Note, 2. The impotency and inability of all outward things, be they never so rich, precious, and costly, to redeem and ransom an enslaved sinner. Ye were not redeemed with corruptible things as silver and gold. All the gold and silver in the world was no ransom for one soul, nay, the blood of all the creatures in the world offered up in sacrifice to the justice of God, could have been no sufficient compensation.

Note, 3. That the redemption of every soul cost no less than the precious blood of the Son of God, that spotless Lamb, who by the sacrifice of his death atoned divine displeasure.

Note, 4. That God the Father fore-ordained Jesus Christ his Son to this blessed office of a Redeemer before the foundation of the world, though he was not manifest in the flesh till these last times.

Note, 5. That by Christ the Redeemer we are taught to know God, and to believe in him who raised Christ from the dead.

Here observe, How the Socinians wrest and misapply this text, where we are said by Christ to believe in God. Thus they argue, "He by whom we believe in God, is not that God in whom we believe, because the means of faith can never be the object of faith; but Christ is he: the apostle says here, by whom we believe in God, therefore Christ is not God."

Ans. Christ, considered in his human nature, in which he died, and was raised for us, is he by whom we believe in God, that is, own him to be able to raise us from the dead; but this hinders not his being God according to his divine nature, by which he did actually raise himself from the dead, John 10:18.

Verse 22
The next duty which our apostle exhorts these Christians to, is the duty of brotherly love, to a gracious propensity of heart which a Christian bears for Christ's sake to his neighbours, whereby he wills, and to his power procures, all good for him; a brotherly affection which every true Christian chiefly bears to all his fellow-members in Christ for grace sake. This duty of brotherly love is often urged and enforced by Christ and his apostles. 

St. Peter here tells them, that seeing, by the power of Christ's Spirit, and obedience of the gospel, they had purfied themselves in some measure from pride and self-love, they should now labour to grow in the fervency and sincerity of their love one towards another.

And the argument he uses to persuade them to love one another, is drawn from their relation to each other; they are all born again, and born alike; not brethern by corruptible generation only, but begotten of incorruptible seed, the word of God; therefore should they live in love together, as children of the same Father.

Note here, The commendation given go the word of God, not to any inward word infused, but the outward word preached, it is styled incorruptible seed; from whence it follows, that in the ministry of the word is the ordinary means of the new birth, and the instrumental cause of our regeneration: Being born again not of corruptible seed, but of incorruptible, the word of God.
Note farther, That such as are born of this incorruptible seed, ought to bear an incorruptible seed, ought to bear an incorruptible love to each other, as an evidence of their incorruptible and gracious nature: See that ye love one another with a pure heart fervently.
Verse 24
Our apostle closes the chapter, by setting before them the excellency of their spiritual regenerate state, compared with all other excellences and endowments whatsoever: All flesh, that is, flesh with all its glory, is a fading, dying, perishing thing; it flags like the grass, and fades like the flower: sweetness, which affects the smell; beauty, that affects the eye; softness and smoothness, which affect the touch; all these our apostle passes over, and speaks of the flower, not as flourishing, but as withering; not as springing up, but as falling away. The grass withereth the flower falleth away. 

Learn hence, That man, when most flourishing, with all the ornaments of wit and wealth, beauty and honour, is fading, and near to withering.--Thus David describes them, As for man, his days are as grass; as the flower of the field so he flourishes; the wind passeth over it and it is gone. Psalms 103:15-16 Though the flower be neither cut nor cropt, yet a breath of wind blasts it, and blows away the beauty of it: All flesh is as grass, and all the glory of man as the flower of grass.
Verse 25
That is, the word of God, the mind of Christ, contained in, and revealed by, the gospel, shall abide and last for ever, and never be abrogated; the word of God is everlasting truth, it is so in its nature, and also in its effects upon the regenerate, it abideth for ever, and so doth their estate who are begotten again by it. The word of God is the incorruptible seed, or principle of regeneration: it is called the word of eternal life, because it brings those that love and obey it to eternal life, John 6:68. 

Observe lastly, That the same word of God is now preached unto us which was so highly commended by the prophets, apostles, and by Christ himself: This is that word, the same word, which by the gospel is preached unto you.
02 Chapter 2 
Verse 1
Here we are first directed what to lay aside, in order to our fruitful and profitable entertainment of the word of God, namely, these five sins, malice, guile, hypocrisy, envy, and evil-speaking. 

Whence note in general, That if any sin, much more if many sins, be kept close and lie dormant within us, they will certainly hinder the efficacy of the word upon us. As the foulness of the stomach hinders the natural digestion: till it be purged out, nothing can nourish within; in like manner, our apostle here advises to purge out these pestilent lusts of malice and guile, of hypocrisy and envy, &c., before we hear the word of God, as ever we expect to be nourished with it, and grow thereby.

As sin hinders good from coming to us, so it hinders the word from working good in us; particularly

malice, or invetrate anger harboured in the heart; guile, or deceit in words or actions; hypocrisy, or an appearance of friendship, when the heart is otherwise affected; envy, or grieving at another's good; and evil-speaking of all kinds, by lying, by slandering, by back-biting, by detracting, all which are contrary to the great command of love, and abstructive of the word of truth, by which we are born again;

but it is observable, particularly concerning malice, and guile, and evil-speaking, that our apostle puts the note of universality to them, Lay aside all malice, and all guile, and all evil-speaking; importing, that though some other sins will stick close unto us, yet not a jot of malice or guile should be found in us, at least prevailing in us, of any kind, or in any degree or measure, for one drop of this deadly poison may destroy us; therefore lay aside all malice, and all guile, and all evil-speaking, &c.

Verse 2
St. Peter having directed us, in our preparation before we come to hear the word, and shown the necessity of laying aside an evil frame of spirit, he now directs us what we are to do when under the word, namely, that there be found with us a spiritual appetite to it, and that we have the same longing desires after it that the child has after the breast: As new-born babes desire the sincere milk, so desire you the uncorrupted word of God, that you may grow thereby. 

Quest. How does the newborn infant desire its natural nourishment, its mother's milk?

Ans. These four ways: first, it covets it with vehement desire, nothing will content and satisfy him, neither gold nor silver, in the absence of the word of God.

Secondly, The new-born infant desires the milk from a deep sense of its inward wants, it is pinched with hunger, and parched with thirst, and therefore cries for the breast; so is the Christian sensible of his wants, of his want of knowledge, want of grace; "It is little," says he, "that I know of myself, less of God, least of Jesus Christ: Oh! that by conversing with his word, I might know him more, and serve him better."

Thirdly, The infant desires its mother's milk unmixed, as nature has prepared it, without any artificial sweetening of it. Some little regard the wholesomeness of the food, but only admire the dexterity of the cook: they applaud the parts of the preacher, when the word flows from the golden mouth of a celebrated orator: but the new-born Christian desires the sincere milk of the word without any composition of error, and without any such mixture of wit and eloquence as is inconsistent with the gravity and simplicity of the word they hear. Plain truths, without art or varnish, may be conveyed with more warmth and vigour to the conscience, than all the charms of human eloquence from the most fluent and popular tongue; yet always remembering, that though the ministers of God must come in plainness, yet not in rudeness of speech.

Fourthly, This desire of the babe after the sincere, unmixed, and uncompounded milk, is always accompanied with endeavour; it hunts for the breast, and is not satisfied that the breast is in its eye, but is impatient till it sucks and draws, that nourishment may be conveyed, and it grow thereby: thus active and operate are the desires and endeavours of a sincere Christian after the word of God: that which was seed to beget, they find food to strengthen, they can never be satisfied without it, they cannot be satisfied with a little of it.

Verse 3
In these words our apostle declares the condition whereon our profiting, growing, and thriving, by the word, doth depend, namely, upon our tasting and experiencing its power, as it is the great instrumental cause both of our spiritual birth and growth. This taste is a spiritual sense of the goodness, power, and efficacy, of the word, in conveying the grace of God unto our souls; in a taste there is sweetness and refreshment, but not fulness and satisfaction. 

Learn hence, 1. That God doth graciously sweeten the word to such a soul as doth desire sincerely to taste the sweetness of it.

2. That it is but a taste of the sweetness of God and his word which a Christian partakes of in this life; satiety and satisfaction are reserved for another state.

Verse 4
Observe here, 1. The denomination, or title, given to Christ, he is styled a living stone, and the chief corner-stone. 

1. A living stone, that is, a lively stone, no dead foundation; a life-giving stone, having not only life in himself essentially but communicatively, imparting spiritual life to the whole building. Christ is not only an head of authority, but an head of vital influence to all his members; because he lives, they shall live also.

2. He is styled also the chief corner-stone, both in regard of sustentation; the corner-stone supports the whole building, the church's grace, the church's peace, the church's consolation, the church's salvation, are all upheld and maintained by him: and in regard of union, the corner-stone unites, ties, and knits the other stones together, that they should not drop out of the building. Christ alone unites the several stones of the spiritual building to himself, and one another. And this corner-stone is of God's own immediate laying, Behold, I lay in Sion a corner-stone. Christ was first manifested and offered to the church of the Jews, and then to the rest of the world.

Observe, 2. The titles given to believers; 1. They of lively stones are built a spiritual house. Believers are God's temple, dedicated to, and set apart for, his special service, and also enjoying his gracious and special presence. "This is my rest for ever," says God concerning the believer's heart; "here will I dwell, for I have a delight therein."

2. They are an holy priesthood, to offer up spiritual sacrifices, acceptable through Christ.

Learn hence, that every Christian in this life is a priest, and ought to offer up himself a sacrifice or oblation unto God. In a sacrifice there was a separation of the thing sacrificed from common use; the beast was separated from the rest of the flock, so must the Christian be set apart from the rest of the world. There was an addiction, or dedication, or solemn consecration, of the thing set apart to some holy and special use and purpose: thus the Christian, that presents himself a living sacrifice unto God, does not only separate himself from the sin, the world, and the flesh, but does addict, and devote himself to God, to serve and please him, to honour and glorify him.

Observe, 3. The application which believers make to Christ, in order to their being his spiritual temple, and a royal priesthood. To whom coming as unto a living stone! the particle denotes a continual motion, by which the soul gains ground, and gets nearer and nearer to Christ; they are daily coming by faith to him, and gradually advancing in the knowledge of him, and love unto him.

Observe lastly, The sweet fruit and blessed effect of their faith, Whosoever believeth in him shall not be confounded: that is, not ashamed, as a person who is disappointed of his hopes and expectations; he shall not be ashamed of his choice, he shall not be ashamed of his profession, he shall never be ashamed of the cause and interest of Christ, which he has espoused, and at all times appeared for; nor of the work and service of Christ, nor of the time and pains expended in their work and service: nor shall he ever be ashamed hereafter that he never was ashamed here.

Verse 7
To you belongs the honour of being built a spiritual house upon Christ, the chief corner-stone, which renders him deservedly precious to you, and of a very high estimation with you; whatever mean, low, and undervaluing thoughts, the wicked world have of Jesus Christ, yet he is highly esteemed by, and deservedly precious to, every believing soul: he is precious in the several relations he stands in to them, precious in regard of the great things he has done for them, precious in the rich supplies of grace he bestows upon them, and will be eternally precious to them, upon the account of those glorious mansions he has purchased and prepared for them. 

These words discover the great sin and danger of those who slight and neglect our Lord Jesus Christ, who stumble and take offence at him, either at the meanness of his person, or at the ignominy of his cross, or at the holiness and strictness of his doctrine, or at the freeness of his grace: whatever the occasion of their contempt may be, Christ will prove to them a burdensome stone, a rock against which they will split, to their utter confusion; they will in the close bring ruin upon themselves, as a madman does that dashes himself against a stone.

Observe next, How this contempt of Christ has prevailed in the world, ever since his first coming into the world: how did the Jewish rulers, called here the builders, set him at nought, the stone which the builders disallowed and stumbled at: that is, the high rulers, whose office and duty it was to build up the church, having power in their hand to do it, but instead of building upon this corner-stone, they stumbled, and took offence at him, and accordingly Christ is called a stone of stumbling, and a rock of offence; yet this does not imply that Christ was the cause of their stumbling, but only the occasion of it, the object at which they stumbled, without any cause but their own wickedness: for though it be said in the next words, that they were appointed thereunto, the meaning is not, that God ordained them to disobedience, for then their obedience had been impossible, and their disobedience had been no sin: but God in his just decree appointed that destruction and eternal perdition should be the punishment of such obstinate and disobedient persons.

Learn hence, That Christians have no reason to be offended at the great number of unbelievers that are in the world, and at the sight of Christ's being rejected by multitudes in the world, it having been long ago foretold in scripture that thus it would be, and consequently it ought to be no occasion of offence that thus it is; Did ye never read in the scriptures, The stone which the builders rejected, is become the head of the corner. Matthew 21:42
Verse 9
In these words our apostle acquaints these believing Jews, who were built upon Christ, the foundation-stone, that the same titles did now belong to them in a more excellent manner as Christians, which were formerly given to their ancestors of the Jewish nation by God himself, Deuteronomy 7:6-7 

As the Jews of old were a chosen generation, a kingdom of priests, an holy nation, a peculiar people; that is, they were a people chosen by God before all other people whatsoever, to bear his name, and to bear witness to his truth; they were a people in covenant with him, and so inexpressibly dear unto him, that he that hurt them touched the apple of God's eye: in like manner these Jews, and proselyted Gentiles of the dispersion, who were converted to Christianity, have all the forecited titles belonging to them.

A chosen generation, by effectual vocation separated from the world to the service of Christ, whose name they bear.

A royal priesthood, that is, kings and priests; kings to reign with him, and priests to offer spiritual sacrifices to him.

An holy nation; so are all the professors of Christianity federally holy, and for that reason all the Christian churches called out of the world, and dedicated to the service of Christ, are styled saints in all St. Paul's epistles.

A peculiar people, in covenant with God, purchased by the blood of Christ.

Next the apostle declares the end of all these distinguished favours being granted to them; namely, that they might show forth the virtues, that is, publish and proclaim the wisdom, power, goodness, and mercy, the righteousness and truth, of God, who had called them out of the darkness of sin, ignorance, and misery, into the marvellous light of knowledge, faith, holiness, and comfort.

Lastly, To enhance their thankfulness for all these distinguishing favours, he puts them in mind of what they were before their conversion to Christianity; in times past they were not a people, that is, not a people beloved of God, and in covenant with him; the Lord having given the Jews a bill of divorce, and said to them, Lo-ammi, Ye are not my people, Hosea 1:9 but now upon their believing in Christ they were restored to all their church-privileges, by the special mercy and grace of God.

Learn hence, That till persons subject themselves to the government of Christ, and become obedient to the gospel, they are in God's account no people: to live without Christ in the world, is a life worse than death.

Learn, 2. That when a people are brought near to God by Jesus Christ, and partake of all the rich and invaluable blessings and privileges of the gospel, they are exceedingly indebted for all the rich mercy and free grace of God; Which had not obtained mercy, but now have obtained mercy.
Verse 11
Observe here, 1. A dehortation, Abstain from fleshly lusts. 

Quest. What is here meant by lusts?
Ans. Lust is either habitual or actual: habitual or original lust is the corruption and depravation of the faculties of the soul, an aversion to every thing that is good, and a proneness to all evil: actual lust is original sin put in motion: by fleshly lusts, understand in particular those lusts which are conversant about sensual and fleshly objects.

Quest. But what is it to abstain from fleshly lusts?

Ans. It implies a total forbearance of all wilful sins: and at all times there is a great difference between temperance and abstinence; the temperate man eats little, the abstinent nothing at all: every one then that would be accounted a Christian, is to account it his great duty and interest to abstain from all fleshly lusts.

Observe, 2. The arguments which our apostle here makes use of to persuade Christians to abstain from all fleshly lusts: the first is implied or included in the compellation, dearly beloved, not of the apostle only, or chiefly, but of God, 'Agapeytoi, the same word that Almighty God makes use of in expressing his love to his dear Son: as if he had said, "You that are so dearly beloved of God, look you to it that you abstain from what you know will be displeasing to him."

The second argument is drawn from their present state and conditon in the world; ye are strangers and pilgrims in the world, and therefore should act as strangers, who ae not wont to be overmuch affected with objects that they see abroad in their travels, no more should you.

The third argument is taken from the peril and danger of these fleshly lusts to our precious souls, they war against the soul: that is, they war against the purity of the soul; they war against the dignity of the soul; against the peace of the soul; against the liberty of the soul; yea, against the life of the soul.

Verse 12
From the apostle's dehortaton in the former verse, he comes to an exhortation in this, and the duty exhorted to is strict godliness or holiness in all manner of conversation, Having your conversation honest; it is not a single action, but our general course and conversation, that denotes us either good or bad; and the word translated honest, signifies fair and amiable, beautiful and adorning, the doing nothing that is unseemly or a blemish either to our person or profession; Christians should not only live free from evil, but as much as may be from the very suspicion of evil: it is added, among the Gentiles, that is, amongst the idolatrous nations and people, who had not received the Christian faith; great care must be always taken by the professors of Christianity, that they do nothing which may increase the prejudices of the wicked world against religion and the ways of godliness, but remember that they are our watchful observers and bold censurers; and accordingly endeavour, that, by a regular piety, a strict sobriety, a diffusive and extensive charity, we may render religion venerable to the world, and stop the mouth of slander as much as in us lies, by cutting off occasion from them that seek occasion. 

Observe farther, The apostle exhorts them to have their conversation honest amongst the Gentiles; he doth not say religious, though that be included, but outwardly square, strictly just, and honest; this is that which the world judges us by; vain are all our pretences to piety, if we fail in honesty; we must make conscience of the duties of the second table, as an argument of our sincerity, and as an ornament to our profession.

Observe next, What was then, and is now, the lot and portion of good men, namely, to be evil spoken of as evildoers: Whereas they speak evil of you as evildoers. Christ himself did not escape the scourge of the tongue; he was charged with gluttony, blasphemy, imposture, with having a devil, and with working miracles by the power of the devil; and it is sufficient for the disciple to be as his master was.

Yet mark, they speak evil of you, says the apostle, as evil doers: to be an evil-doer is miserable, but not to be spoken of as an evil-doer Nemo miser sensu alieno, no man is miserable in another man's evil opinion of him: a bad report, much less a bad opinion, makes no body a bad man; if it be enough to censure and accuse, who can be innocent?

Observe again, The apostle exhorts these believing Jews to a conspicuous fruitfulness in good works: That they may by your good works which they shall behold: implying, that Christianity sets men to work, (though we shall never be saved for our works, yet without working we can never be saved,) and that good works may and ought to be so done, that men may behold them; though we must not do good works to be seen of men, yet we ought to do good works that may be seen of men, Matthew 5:16 how else can men be patterns of good works, as they are required, Titus 2:7 if their good works be not conspicuous, and exposed to the world?

Observe lastly, The blessed fruit and effect of good works: they cause such as behold them to glorify God in the day of visitation. This may be understood two ways.

1. With respect to believers: your good works will cause the wicked world to glorify God in the day of your visitation,, that is, in the day of your persecution and affliction; though they afflict and persecute you, yet they shall glorify God when they behold your faith, your patience, your constancy in and under sufferings, in the day of your visitation.

2. With respect to the wicked; and so the day of visitation is the day of their conversion; and then the exhortation is, to be so conspicuous in good works, that their adversaries may praise and glorify God, when he shall visit them with his grace, and draw them by his gospel, to believe in his Son: the day of saving conversion is a day of gracious visitation.

Verse 13
Our apostle having exhorted them in general to take care that their conversation be honest among the Gentiles, he now decends to particular duties, which he advises them to be very exemplary in the performance of. 

And the first is, in their subjection to governors and government; submit yourselves, says he, to every civil ruler, both supreme and subordinate.

Where observe, 1. How the apostle calls magistracy and civil government, though originally of divine institution, an ordinance of man.
First, As to the end of it, it being appointed and ordained for the good and benefit of man.

Secondly, In reference to the kind of it, every nation having a liberty to choose what kind and form of government human prudence shall direct them to, as most agreeable to, and commodious for, the people.

Observe, 2. The quality of that obedience and subjection which is to be given unto magistrates, it must be for the Lord's sake, that is, in obedience to the command of God, and with an eye at the honour and glory of God. Christianity is no enemy to the civil right of princes, it requires subjection for conscience, Proverbs 8:15
By me, says God, kings reign; some read it, for me kings reign; both are true: princes then hold not their crowns either from the pope or from the people, to be kicked off by the one, or to be plucked off by the other, at their pleasure: Submit yourselves, says our apostle, to every ordinance of man for the Lord's sake.
Observe, 3. The reasons assigned why magistrates should be thus subjected and submitted to; namely,

1. Because they are sent by God for the punishment of evil-doers, and the praise of them that do well; the magistrate's office is to punish evil-doers; the fear of the magistrate's sword awes many men more than the fear of God's hand. If some men were not gods among men, many men would be devils among men; there would be no living among those who fear not the invisible God in heaven, if there were not some visible gods on earth to fear.

2. Because God will, by this their subjection given to magistrates and governors, silence, or, as the word signifies, put a muzzle upon the mouth of, foolish and unreasonable men, who rage against his people, as if they were enemies to order and government: by this kind of well-doing in particular, namely, by subjection and obedience to rulers in the Lord, and for the Lord's sake, we put to silence the foolishness of wicked men.

Verse 16
Here our apostle answers an objection, which he foresaw the Christian Jews ready to make against this duty of subjection, namely, "that they were a free people, as Jews, and ought to preserve their liberty, and own no governors that were not of their own nation: and as Christians they looked upon themselves as Christ's freemen:" whereas Christian liberty exempts no man from the duty of civil subjection: the liberty Christ has purchased for believers is a freedom from sin and Satan, from sinful servitude: Christ makes all his subjects free, but it is with a freedom from spirtual bondage, and not from civil subjection; consequently, to plead our Christian liberty in bar to that obedience which we owe our superiors and governors, either civil or ecclesiastical, is to use our liberty for a cloak of maliciousness, and as a covering for that disobedience which is hateful to God, and injurious to mankind, as being destructive of order and government, which is the beauty and the bond of human society. 

Verse 17
Here are four very important duties recommended to us in this short verse. 

1. To honour all men; no man is to be despised by us, but every man duly respected according to his place and station. There is a common honour, and a tribute of civil respect, payable to every man; though some men forfeit it by acting below men; a vile person is contemptible, though great; bare greatness is no guard against contempt; but the rags of a good man cannot obscure is worth, nor hinder him from true honour in the hearts and from the tongues of wise men: honour all men, but especially good men.

2. Love the brotherhood; as there is general respect due to all men, so there is a special love due to the brethren, to all the saints, of what nation and country soever, of what estate and condition soever, high and low, rich and poor, of what judgment and opinion soever; therefore the apostle calls upon us to love the brotherhood, the whole fraternity and society of Christians, by what unhappy means and characters of reproach soever distinguished: there is no better evidence of the life of grace in ourselves, than the love of grace in another.

3. Fear God; that is, live in a religious dread of his name, as a glorious God, and a gracious Father; have a reverential awe and fear of his majesty immoveably fixed and implanted in your souls; to the production of which a double apprehension is necessary, namely, the inconceivable majesty of God, and the miserable vileness of the sinner.

4. Honour the King; this duty consists in reverencing their persons, in obeying their lawful commands, in a cheerful payment of their dues, in praying affectionately for them, and in praising God for the blessing of their government. Nero, the worst of kings, and the persecutor of Christians, was now on the throne, yet the command is express to honour him.

And if we consider the words in their connexion and conjunction one with another, Fear God, and honour the king, we learn, That religion and the fear of God do best qualify persons to be good subjects, this is the true and steady principle of loyalty; that obedience to governors that is lasting, is for conscience-sake to the command of God: where there is no fear of God in the heart, there will be no regard to the command of God in the life.

Lastly, These words may be considered, as in their conjunction, so in their order in which they stand; first, fear God, and then honour the king; intimating that the fear of God must be the rule and guide of our subjection unto governors; it is no disparagement to our superiors to be under God, and so to be looked upon by their subjects; let such as pretend to fear God, show it by being loyal subjects, evidence it by their awful and religious fear of God.

Verse 18
Observe here, 1. The order and method of our apostle in the exhortations given to Christians in this epistle: he first excites them in the general practice of their duty, and to be holy in all manner of conversation, and next binds upon them the performance of relative and particular duties. In the foregoing verses he insisted upon the duties of subjects towards magistrates and governors; in this verse he propounds the duty of servants towards their masters. Thus let Christian servants be subject to their masters, whether Christian or heathen, giving due reverence and respect, not only to such as are kind and gentle, but to such as froward and wrathful. 

Learn hence, That such as are in the lowest condition, being servants, yea, the meanest of servants, may glorify God in that condition.

Learn, 2. That servants, to the end that they may glorify God in there servile condition, must be subject to their masters with all fear; yea, even to wicked and froward masters; because the ground of their obedience is the will and command of God, which binds them to their duty to their masters; though their masters fail and fall short in their duty to them.

Observe, 2. The several arguments made use of by St. Peter to enforce this duty upon servants.

1. This is highly acceptable and well-pleasing unto God, and will procure a gracious reward. We shall certainly receive a glorious reward from God for what we suffer wrongfully and unjustly from men. This is thank-worthy, and this is acceptable with God.

2. From the indecency of the contrary; because it is no virtue, but a just punishment for evil doers, to suffer patiently when we suffer justly is praise-worthy, yet not comparible with the praise of suffering patiently when we suffer patiently, as for ill-doing, will meet with a gracious, yea, with a glorious reward. What glory is it, if, when ye be buffeted for your faults, ye shall take it patiently? But if when ye do well, and suffer for it, ye take it patiently; this is acceptable with God.
Verse 21
Observe here, two farther arguments to excite and move Christians to patience under unjust sufferings. 

1. Hereunto, says the apostle, were ye called, that is, by your profession of Christianity: religion obliges you to suffer with patience; you must bear the cross, before you wear the crown; to this you are called, and with this you have been acquainted.

2. You should not think much to suffer patiently, when you suffer unjustly, because Christ, your captain and guide, did so freely before you; he was the most meek and patient endurer that ever was, of the greatest and most wrongful sufferings that ever were.

Note here, That although the example of our Saviour be here propounded to us with a special regard to the particular virtue of patience under unjust sufferings, yet ought it to be extended to all graces and duties, and improved as a pattern for the love and practice of universal holiness: Leaving us an example, that ye should follow his steps.
The practice and example of the holy Jesus, in all the ordinary acts of his obedience, ought to be propounded by all his disciples and followers as the grand pattern of our imitation; it being a safe and unerring example, an easy familiar example, a powerful and encouraging example, and the most instructive and universal example that ever was given to the world, being a most absolute and perfect pattern of holiness.

Verse 22
Our apostle proceeds to represent and recommend our Lord Jesus Christ as the mirror and perfect pattern of patience under the sharpest sufferings; he acquaints us, 

1. With his pure and spotless innocency; he did no sin, therefore could not suffer for doing evil; no guile was found in his mouth neither in his expressions, nor in his actions; he never did ill either in word or deed, but was a perfect pattern of unblamable holiness.

Next, our apostle recommends to us his invincible patience under all his sufferings, telling us, that although Christ was most shamefully reviled, having the dirt of a thousand scandals, slanders, reproaches, and blasphemies, cast upon him, yet he reviled not again not giving them one ill word for all.

And when he suffered all manner of injuries and indignities at once, being buffeted, spit upon, crowned with thorns, and crucified, though he had power sufficient to look them into nothing, to frown them into hell, yet he threatened them not with the least revenge, but prayed for his murderers, and committed his cause to a just and righteous God: He threatened not, but committed himself to him that judgeth righteously.
Blessed Jesus! help us to imitate thy patience under sufferings, and reproaches, and never let us be found rendering to any, evil for evil, or railing for railing, but contrariwise, blessing for cursing, courtesies for injuries, affability for affronts; let us at no time be overcome of evil, but labour at all times to overcome evil with good.

Note, lastly, How our apostle takes notice, that the sufferings of Christ were not only exemplary, but satisfactory; he did not only suffer patiently, but meritoriously; He his own self bare our sins in his own body upon the tree.
Note here, 1. What was borne, our sin, that is, the guilt and punishment of our sin.

2. Who bare it, Christ his own self.
This imports, 1. The singularity of his sufferings, he had no partner or sharer with him in what he bare, he trod the wine-press alone.
2. The sufficiency of his sufferings, he himself bare our sins; he who was God-man, the Lamb of God, and as such took away the sin of the world.

3. How he bare it, in his own body upon the tree; that is, in his human nature upon the cross. Christ suffered in his soul as well as in his body, and both were satisfactory to divine justice, but his bodily sufferings are only mentioned, because these were most visible.

4. The great ends of his sufferings, namely, expiation of sin, and mortification of sin; our sins were expiated on the tree by Christ's suffering for us in his own body; and by his death he also purchased virtue for mortifying sin in us, and for quickening us unto holiness of life, that, as he died for sin, we should die unto sin; and as he rose again and revived, never to die more, so should we, being dead unto sin, live no longer therein: He himself bare our sins in his own body upon the tree, that we, being dead to sin, should live unto righteousness, by whose stripes, that is, by whose expiatory sufferings, we are healed; the wounds made in our souls by the guilt and power of sin, are mercifully and meritoriously healed; the guilt of sin is pardoned, the power of sin subdued, and all the invaluable fruits and benefits of the Redeemer's death obtained. Thanks be to God for Jesus Christ.

Verse 25
Observe here, 1. The state and condition in which both Jews and Gentiles were found before their conversion to Christianity; they were like sheep going astray and lost; wandering in the ways of sin and unbelief, to their threatened ruin and destruction. 

Observe, 2. The tender care of Christ, that great and good Shepherd, in bringing home these lost sheep upon his shoulders, Isaiah 40:11 into his fold the church: Ye are now returned to the Shepherd, to him that will feed you in green pastures, and preserve you to his heavenly kingdom. The Shepherd gives life to his sheep, and also lays down his life for his sheep.

Observe, 3. The additional title given to Christ, he is styled the Bishop of our souls; he that with tenderness, care, and diligence, doth inspect and visit all his charge, he is the universal Bishop, the Bishop of bishops, who has the charge of all the flocks, and of the shepherds must become accountable. God Almighty give them all such grace to be faithful, such wisdom to be prudent, that love to himself, that zeal for Christ, that tenderness for souls, such meekness and humility, such patience and charity, such mortification and self-denial, as become persons of their holy character and profession; always remembering, that the salvation of one precious soul, for which the great Shepherd died, is infinitely worth the most indefatigable labours of their whole lives: that, when the chief Shepherd shall appear, they may receive a crown of glory that fadeth not away. Amen.

03 Chapter 3 
Verse 1
Our apostle having, in the foregoing chapter, entered upon an exhortation to the practice of relative duties, particularly of subjects towards their rulers, and of servants towards their masters, he continues here his exhortation to husbands and wives in the former part of this chapter, beginning first with the wives' duty, (as did St. Paul in all his epistles,) because the duty of subjection is the most hard and difficult duty; Likewise, ye wives, be in subjection to your own husbands. 

Observe here, 1. The duty enjoined, subjection; that is, a loving and delightful obedience to the husband, owning of and submitting to his authority, in compliance with the command of God.

Observe, 2. The persons from whom and to whom this subjection is due: from every wife to her own husband, believer or unbeliever. Christian or infidel; it is not lawful, upon any pretence whatever, for the wife to cast off this duty, which by the law of her creation, and the express command of God, is bound upon her.

Observe, 3. One special reason assigned why such wives as have unbelieving, wicked, and unconverted husbands, should take particular care to express that fear and reverence towards God, subjection and obedience, that chastity and conjugal affection towards their husbands, which the word of God calls for; namely, that such husbands as obey not the word, may without the word (preached) be won to the faith, by observing the efficacy and power of the word in the conversation of the wives.

Learn hence, That the wives' holy and humble, pious and prudent, meek and patient, chaste and unsuspected conversation before God and the world, does recommend not only their persons to the love and esteem of their husbands, but also their faith and holy religion, (which produces such good fruits,) to their approbation and choice: If any obey not the word be won by the conversation of the wives.
Verse 3
Our apostle's next advice, here given to wives, is concerning their attire; this is laid down, first, negatively, what it should not be, not an outward adorning, attended with great curiousity and exactness in dressing the body with plaited hair, gold chains, gay and gaudy apparel, and such like. 

Where note, That plaited hair, gold chains, and costly attire, were then the attire of lewd women; whores only or chiefly were so decked and adorned, and therefore were absolutely forbidden to the Christian women by our apostles: but when such attire ceases to be a mark of such distinction, it may be worn by Christian women, provided it be done without pride, and without too great expense both of time and treasure: always remembering that gravity in apparel, and wearing such a dress as is soon put on, is most honourable and best becoming Christian women. "I had rather, says one, go like the wild Indians, than have those thousands of hours to answer for, which some have spent between the glass and the comb."

Observe here, That this text doth not absolutely forbid the wearing of ornaments or costly apparel by such persons whose quality will answer it, but only forbids pride and vanity, affectation and ostentation, in the wearing of them; it is not only lawful to cover the body, but to adorn the body; Abraham had never sent ear-rings and bracelets to Rebekah, had they been sinful in their use: to wear such things beyond our purse and place, and to make ourselves or others poor by making ourselves fine, is very sinful, but otherwise, lawful.

Observe next, Our apostle's affirmative precept for the woman's adorning, with the reasons of it, 1 Peter 3:4. But let it be the hidden man of the heart, &c.
Where note, 1. What must be apparelled and adorned, the hidden man of the heart; that is, the soul, which wants both covering and adorning as well as the body, sin having made both naked to their shame.

Note, 2. With what the hidden man of the heart must be apparelled; not with fine clothes, they will not cover a naked soul, but with the sanctifying graces of the Spirit of God, with humility and meekness, with piety and prudence, which ornaments will never wax old, nor grow out of fashion, as others do, and are also of precious esteem with God himself, they are in the sight of God of great price; these virtues are in themselves, and render the possessors of them truly valuable in the sight and esteem of God.

Upon the whole, then, it evidently appears, that the negation here is not absolute, but comparative; as if the apostle had said, "God will have the hidden man of your heart adorned with grace, and delights more to see that, than your bodies adorned with precious jewels and costly apparel; and accordingly, if women affect finery, and would appear beautiful, let them choose the best ornaments, those of the mind and heart, which will attract the eye of God towards them, rather than those external ones, which serve only to draw man's eye to an admiration of them."

Verse 5
Our apostle in these two verses enforces the exhortation and advice given to women in the foregoing verses, namely, to attire themselves with outward modesty and inward meekness, by a twofold argument: 

1. From the example of holy women in general under the Old Testament, whose praise is in the scripture, not for the external adorning of the body, but for their affiance and trust in God, and their subjection paid to their own husbands.

Here note, 1. That holiness, or the duties of the first table, are required of women as well as of men: and God accepts holiness in them as well as in men, The holy women.
Note, 2. That all holy women of old did, and always ought to, make conscience of their duty to their husbands, particularly of subjection, that so good example may be given by them, and taken from them, for others to do the like: the virtue of good example is lasting, it may do good many years after the example is given; the example of these holy women had a fresh power to do good many thousand years after it was given, and will still have to the world's end.

2. Another argument is taken from the example of Sarah, who meekly obeyed Abraham, acknowledging him to be her lord; the daughters of whose faith, and the heirs of whose blessing, such wives will appear and prove themselves to be, who do as Sarah did, not suffering themselves by any fears or terrors to be diverted from, nor by any fits of passion and grief to be disturbed in, the performance of that duty which God requires, and the husband expects: Even as Sarah obeyed Abraham, calling him Lord.
Observe, 2. That the same duty and reverence, the same subjection and obedience, which Sarah gave to Abraham, is due and payable to every husband, else the apostle's argument is of no force.

Some might say, Abraham was a great man.

Ans. True, but Sarah obeyed him as her husband, as well as wives ought to do, because the command of God requires honour and reverence to be given to all husbands, as husbands.

Observe, lastly, With what great and wonderful goodness and clemency the Lord is pleased to overlook the failings and infirmities of his upright servants; we find in Sarah's story, Genesis 18:1 that she spake very unhandsomely, and laughed indecently, when the angel came and told her she should have a son; but all that is passed by in silence, and that one good word she gave her husband, calling him lord, is mentioned here by St. Peter to her eternal honour. The Lord has a gracious respect to a little pure gold, though mingled with much dross, and in a great heap of sin: if he can espy, he will accept of a little spark of true grace.

O Lord! thou wilt not bring our infirmities and slips to account against us, nor rigidly reckon with us for the same, if our hearts be upright with thee: make us then sound in thy statues, that we may not be ashamed.

Verse 7
Next our apostle proceeds to direct and exhort husbands to the practice of their respective duties; the general and comprehensive duty of the husband here mentioned is cohabitation, under which all matrimonial duties are contained: Dwell with your wives according to knowledge; that is, as becomes wise and understanding men, that will understand their duty, and, as the rule of Christianity directs, giving just honour and due respect unto them, and exercising great tenderness towards them. 

Next observe, The reason subjoined to enforce this duty upon husbands: 1. Because wives are the weaker vessels, subject to infirmities, and more liable to contempt; therefore their husbands should contribute their wisdom and authority to support their honour, and preserve them from being despised either by children or servants.

2. Because wives are not only co-partners with their husbands in their temporal good things, but also co-heirs of saving grace with them, heirs together of the grace of life.
3. Because otherwise their prayers, one with, and one for, another, would be obstructed and disturbed; That your prayers be not hindered.
Note here, That all sinful walking in general, but discord and discontent between husband and wife in particular, doth exceedingly hinder prayer: it oftentimes hinders from the very act of prayer, that the duty is laid aside; it flats and deads our spirits, and straitens our hearts in prayer, and it hinders the effect, fruit, and success, of our prayers; it makes persons in that condition, that they have no heart to come before God, nor care to lift up their faces to him.

From the whole learn, That it ought to be the mutual care of married couples so to order all their carriage towards each other, that in their houses they hinder not any holy duties; to hinder the practice of religion is repugnant to the great ends of this relation; some hinder by their wickedness, others by their discontent and frowardness; take we care that neither the husband's nor wife's heart be deadened, nor their heart damped to holy duties, by either of their sinful or froward behaviour; that family will be little in praying that is much in squabbling and contending one with another.

Verse 8
Our apostle having finished his exhortation to relative duties, namely, of husbands and wives, masters and servants, magistrates and subjects, he now enters upon another subject, namely, that of sufferings, showing us a prudential way and manner how to avoid sufferings, that they may not come upon us; and next how to avoid impatience under sufferings, that they may not come upon us; and next how to avoid impatience under sufferings, if it be the will of God that they do come upon us. 

The former of these is spoken to in the verses now before us, in which he exhorts us to the practice of those virtues which are apt to reconcile, and gain the affections of men towards us, particularly he exhorts to unity and concord.

Be all of one mind; to sympathize one with another in and under sufferings, and to bear with one another's infirmities, to be courteous towards all, sweet and affable in our demeanour, provided our courtesy be neither a snare to ourselves, nor an encouragement to others in their sins, abstaining from all injuries and provocations, from all revenge both in act and in desire, not reviling them that rail at us, but giving good words for bad ones, for we are hereunto called, that we should inherit a blessing; that is, Christ by his gospel hath called, and by his example encouraged, us thus to do, that we may be blessed.

Next observe, that to encourage us to the perpetual practice of these virtues, our apostle assures us, that thereby we should most effectually consult the safety and comfort of our lives: For he that loveth life, that is, quietness and peace, which is the comfort of life, the likeliest way to obtain it, is, to keep his tongue from speaking evil of others, and his lips from uttering falsehood and deceit; plainly intimating, that it is men's unbridled tongues which bring most of their troubles upon them.

He advises also to eschew evil, to avoid and to abhor every thing that is vile and sinful; and to do good, that is, all the good we can, to all men; to seek peace, and ensue it, that is, to depart sometimes from our own right to obtain peace, and to follow hard after it, though it flies before us.

And further our apostle assures us, that this innocency of conversation is not only the way to gain the friendship of man, but to obtain the favour of God, and to engage his providence for our protection: For the eyes of the Lord are upon the righteous, and his ears are open to their cry: as if he had said, "The eye of God's special care will be continually watching over you for good, to save you from unreasonable men, and he will hear your prayers and all your distresses; and the face of the Lord, his angry countenance, will be against them that wrong you and do evil to you, to return it upon their own heads."

So that the sum of all is, that an innocent and harmless, a quiet, peaceable, and obliging deportment, doth naturally tend to preserve us from evil and from evil men; for who is he that can be so unnatural and ungrateful as to harm us, if we be followers of that which is good? that is, if we be civil and obliging to them, they cannot find in their hearts to be injurious and unkind to us. Who is he that will harm you, if ye be followers of that which is good?
Here note, That the apostle doth not absolutely say none will harm us, but he speaks of it as so very unreasonable and improbable a thing, that we may presume it will ot ordinarily and often happen: not but that good men are obnoxious to harm: the most unblemished and shining virtue will not at all times and in all times and in all cases be exempt from injury and ill-treatment; but the following of that which is good doth in its nature tend to secure us from the malice and mischief of men, and very frequently does it, and is the best and most effectual means in order to it; he must love mischief for mischief's sake, that will be mischievous to him who never offered him any occasion, or gave him any provocation: therefore let us never be weary of well-doing, seeing doing good to men is ordinarily a security against injuries from men, by recommending us to the favour and protection of God, and to the esteem and good-will of mankind; none shall harm them that do good, for all harms shall tend to their good.
Verse 14
As if the apostle had said, "Though following that which is good be, generally speaking, a sure and certain way to keep you from harm, yet should it so happen, that notwithstanding all your piety and prudence, you should suffer for well-doing, ye are happy and not miserable; therefore be not afraid of their terrors and threatenings, neither be ye troubled for what they can inflict upon you." 

Note hence, 1. That to suffer affliction and persection for righteousness' sake, doth not hinder, but further our happiness; If ye suffer for righteousness' sake, happy are ye, for so suffered your Saviour that went before you.

Note, 2. That when God calls us forth to suffer for righteousness' sake, we must fortify ourselves against all fear: no terrors must trouble us, no apprehended dangers or difficulties must dismay us: Be not afraid of their terror, neither be troubled.
Verse 15
But sanctify the Lord God in your hearts;-- This phrase in scripture imports, 1. A firm belief of God's Almighty power, that he can protect from sufferings; and a full affiance in his goodness and providence, that he will do it, if it be good for us. 

2. It is from the heart to own and believe the truth of all that God delivers in his word by way of promise to his people, and by way of threatening to their enemies, that his eyes are over the righteous, and his face against them that do evil.
3. To sanctify the Lord God in our hearts, is always to maintain upon our minds such an holy fear, and awful reverence of God, as will effectually prevail upon us to dread more the displeasure of God, than any thing we can suffer at the hand of man.

Learn hence, 1. That when sufferings are approaching we ought to strengthen our hearts against all fears of suffering, by putting our trust in God.

2. That by this trust and confidence in God in a suffering hour, we do eminently sanctify the Lord God in our hearts, Sanctify the Lord of hosts himself, and let him be your fear and your dread. Isaiah 8:13
--And be ready always to give an answer to every man that asketh you a reason of the hope that is in you, with meekness and fear: As if the apostle had said, "If you be Christians indeed, you are not without hope, an hope of everlasting bliss and happiness, which will infinitely recompense you hereafter for all the hard things which you suffer for the sake of Christianity here; and forasmuch as this your hope is not a vain and groundless expectation, but a rational hope, be always ready to render a reason of that hope that is in you, with meekness and fear.
Learn hence, 1. That the Christian's hope is a rational hope, he has a reason to hope for what he hopes, his hope is well-grounded upon the promise of God, upon the purchase of Christ, and upon the operations of the Holy Spirit, quickening him by its renovation, leading him by its manuduction, actuating him by its influence, animating him in devotions by its assistances, by being the author of all that grace that is in him.

Learn, 2. That it is a Christian's duty to be always ready to render a reason of this his hope, when the glory of God, the honour of religion, and the good of others do require it.

Learn, 3. That this must not be done with vanity and ostentation, but with meekness and fear: Be always ready to render a reason of the hope that is in you with meekness and fear.
Verse 16
Here our apostle adds his advice to Christians, that they silence and put to shame their adversaries, by their holy conversation, together with their rational disputations: he bade them in the former verse be always ready to make a profession of their faith, and to render a reason of their hope; here he bids them confute gainsayers by a good conversation, and in order thereunto to keep continually an innocent mind and a clear conscience, pure from guile, and clear from guilt: Having a good conscience, that such as speak evil of you, as of evil-doers, may be ashamed. 

Note here, 1. That let the servants of Christ be never so innocent in their lives, and circumspect in their carriage, yet there are those that will censure them as bad men, and slander them as evil doers.

Note, 2. That a good conscience, accompanied with a good conversation, is the most effectual mean to stop the mouth of slander, and to put such as accuse us falsely, to shame.

Note, 3. That when sufferings and persecutions do come, after all, the consideration that we suffer not for evil, but for well-doing, will be a sufficient support and consolation to us. It is better, if God sill have us suffer, that it be for well-doing; better for us, but worse for our persecutors; for now the body only suffers, while the soul is free.

Verse 18
These words are brought in as a strong argument, why Christians that suffer wrongfully should bear it patiently; it was our Saviour's own case; he that had perfect innocency and unspotted righteousness, suffered in the severest manner for us that were unrighteous, that he might reconcile us to God, being put to death in the flesh, that is, in our human anture, but quickened by the Spirit, or raised to life again by the power of his godhead; it doth therefore well become all his followers cheerfully to undergo all manner of sufferings for him, which they meet with in their duty to him. 

Note here, 1. Christ did not barely suffer for our good, but he suffered in our stead: he is not only said to suffer for us, but to suffer for our sins, that is, the punishment of our sins; for no man was ever said to suffer for sin that did not undergo and endure the punishment of sin.

As the sin-offering under the law is called an offering for sin, because it did expiate the guilt of sin, by dying in the place and stead of the offender; in like manner, when the death of Christ is called an offering for sin, what can it import, but that he suffered to make atonement for sin in our place and stead? The just for the unjust; if these words do not imply the substitution of Christ as our surety, and his suffering the punishment due to our sins, what words can express it?

Note, 2. That the great end of Christ's bitter death and bloody sufferings, was to bring all those for whom he died unto God; now Christ's bringing us to God imports our apostasy from him, and our inability to return to him; that sin unsatisfied for, which was the great bar to keep us from him, is mercifully removed by him, and that our chief happiness consists in the enjoyment of him.

Being put to death in the flesh, but quickened by the Spirit: As if St. Peter had said, "Though Christ suffered for our sins, and was put to death in his human nature, or flesh, yet he was quickened and made alive by the Spirit, in which, or by which Spirit, he went and preached to the spirits in prison, which in the days of Noah were hardened in sin and disobedience, whilst the long-suffering of God endured them, and waited for their repentance no less than an hundred and twenty years, whilst the ark was making and preparing, and Noah preached to them; yet so impenitent were they to the very last, that only eight were saved in the ark."

Note here, 1. That the old world before the flood were in prison whilst here on earth, being in bondage and captivity to sin and Satan, held in the chains of their lusts, and in the bondage of their iniquity; such as are in bondage to sin, are captives in Satan's prison: the old world was also in prison whilst on earth, as having received from God the sentence of destruction, and were reserved as in prison, against the day of slaughter, if they repented not within an hundred and twenty years.

Note, 2. That Christ by his Spirit did preach to the old world in the ministry of his prophets, Enoch and Noah; and his Spirit did chide with them and reprove them, in order to their bringing to repentance.

Note, 3. That those refractory and hardened sinners, for despising the offers of grace made to them, were for their disobedience clapped up in the prison of hell, suffering the vengence of eternal fire; such as were cast into prison in Noah's time, were all fast in St. Peter's time: there is no picking the locks of hell gates, no breaking through the walls of the fiery Tophet; hell has a door to take in, but none to let out.

Note, 4. That though Christ by his Spirit preached to the spirits in prison, yet it was not when they were in prison, I mean in the prison of hell, but when here on earth; there are no sermons in hell, no conditions of happiness proposed, no tenders of salvation propounded there; Christ preached to these prisoners to prevent their imprisonment, Christ preached to these men, who were now in prison, that they might not have been imprisoned.

Note lastly, That the obstinate infidelity, and sottish stupidity, of the old world, was amazing, that after an hundred and twenty years' preaching, no more than eight persons should be persuaded into the belief of the world's destruction.

From the beginning we find that the prophets of God had cause to complain that few have believed their report: do not the ministers of God now groan to God, that they run in vain, and labour in vain, and spend their strength for nought? From the beginning it has been so.

Lord! if thou honourest any of us with better success, and givest us to see the fruit of our labours in the lives of our people, help us to set the crown of praise on the head of thine own grace, and say Non nobis, Comine, non nobis, &c. "Not unto us, O Lord, not unto us, but unto thy name give glory."

Verse 21
Observe here, 1. The type and the anti-type, the ark and baptism; their salvation from the deluge, by the ark, prefigureth our salvation from God's wrath by baptism. As all that were without the ark perished, and all within the ark were saved; so all that are ingrafted into Christ by faith, whereof baptism is a seal, are saved, whilst the unbelieving and unbaptized part of the world perish. Baptism is such a mean of spiritual salvation now, as the ark was of Noah's and his family's temporal salvation then: the like figure whereunto, baptism now saveth us. 

Observe, 2. How our apostle expresses himself, and plainly declares what he means by that baptism which is saving; negatively, it is not the outward ceremony of sprinkling the face, or washing the body with water, that is saving, or any ways pleasing unto God, save only as it is an act and exercise of our obedience to his command and will; but positively, it is the answer of a good conscience towards God, that is, the faithful answer of a resolved soul in the covenant of baptism, who gives up himself to the obedience of Father, Son, and Holy Spirit, and renounces the world, the flesh, and the devil; this covenanting is the condition of salvation, and baptism but the sign.

Learn hence, The outward baptism alone saves none, but the inward only; and the sign and singular effect of inward baptism, is the answer of a good conscience towards God, Yet we must not conclude, with the Anabaptists, from this text that baptism can be of no saving advantage to infants, because, they cannot at present make this answer of a good conscience: for in the same manner speaks St. Paul of circumcision, that the true circumcision before God is the inward circumcision of the heart and spirit, and not the outward circumcision of the flesh.

But who dare argue from thence, that the Jewiah infants, for want of the inward circumcision, must not be admitted to the outward?

The argument is the very same: will you say that the answer of a good conscience is absolutely necessary, and expressly required, that baptism may be beneficial; therefore they only are to be baptized that can make this answer? The same may we say, that the inward circumcision of the heart was required as the only acceptable circumcision in the sight of God: therefore they only are to be circumcised, who have this inward circumcision of the heart. But as the one was the will of God, so is the other.

True indeed, The Jews did not admit proselytes to circumcision then, no more will we admit adult persons to baptism now, without the answer of a good conscience, or a solemn stipulation to be the Lord's for ever: but they admitted infants to circumcision without it; in like manner, the Christian church now admits the children of Christian parents to baptism, without any such answer made by them, but for them only.

Verse 22
Our apostle having in the close of the former verse, spoken of the resurrection of Christ, and of the benefits which we receive thereby, he makes mention in this verse, 

1. Of his going into heaven, there to dispatch all that remained to be done for the completing the salvation of his people.

2. He is here affirmed to be at God's right hand. The right hand is the upper hand, the hand of honour; and the right hand is the hand of power; accordingly Christ sitting at God's right hand, as an enthroned king, imports sovereign honour and supreme power: and that God has exalted his Son Jesus Christ with great triumph to his kingdom in heaven.

3. It is asserted, that angels, authorities, and powers are made subject to him; that is, our Jesus, in whom we hope, believe, and trust, is advanced in heaven to a pre-eminency above, and to a superiority over, all angels and celestial powers, waiting and expecting until all his enemies on earth become his footstool.

For though his victory is yet incomplete and inconsummate, and we see not all things yet put under him, it may suffice at present that we see Jesus crowned with glory and honour, and that's enough to show that the power of his enemies is broken; and that though they make some opposition still, yet it is to no purpose at all: for refusing to submit to his sceptre, they will fall by the rod of his strength, Angels and principalities in heaven, and all powers and potentates upon earth, being made subject unto him.

04 Chapter 4 
Verse 1
These words may be considered, 1. As an inference drawn from what the apostle had asserted in the foregoing chapter, namely, That Christ Jesus suffered for our sins, the just for the unjust; 1 Peter 3:18. 

Now, says the apostle, forasmuch as Christ has thus suffered for us, first as our surety and representative, in a way of satisfaction;

secondly, as our pattern and example, in order to our imitation: let us arm ourselves with the same mind and resolution, to be conformed to him in his death, dying to sin as he died for sin: for he that hath crucified the flesh, and mortified his corrupt nature, in imitation of Christ's suffering in our flesh and nature, that man hath ceased from sin, that is, from living unto sin, or serving sin any longer, but spends the remainder of his life wholly according to God's will, not according to his own or other's lustful desires and inclinations.

2. These words may be considered as an argument to excite Christians to eschew evil and do good, which he had pressed upon them in the former chapter, from the example of Christ.

And the force of the argument lies thus: "All Christians should be armed with the same mind and resolution against sin, and for holiness, that Christ was. But Christ having suffered in the flesh for sin, and ceased from sin, lived in the Spirit unto God: therefore all Christians should wholly endeavour all they can to cease from sin, and live no more to the lusts of men, but to the will of God."
Verse 3
Observe here, 1. That this epistle was written and directed, not only to the Jewish natives, but to the Gentile proselytes and converts; this is evident from the apostle's putting them in mind that there was a time, namely, before their conversion, when they wrought the will of the Gentiles. 

Observe, 2. The black and dismal sins which the Gentiles were guilty of, and wallowed in, before their conversion to Christianity, namely, all manner of sensuality, uncleanness, excess in drinking, reveling, banquetings and idolatries, joined with the rest of their abominations. Lord, how endearing our obligations, who were sinners of the Gentiles, for calling us out of this darkness (worse than Egyptian) into marvelous light by the gospel.

Observe, 3. The argument used to excite them to quit and abandon the fore-mentioned sins now in their converted state, which they had before indulged themselves in the practice of, in their heathen state: the time past may suffice to have wrought the will of the Gentiles; as if he had said, "Surely you have had enough, enough of sin, and too much, in your unregenerate state; your lusts have taken up too much of your lives, and had too much of your love."

Learn hence, That the true penitent, and sincere convert, is one that has had enough of sin, yea, more than than enough: one moment's service of sin is more service than we owe it: we can never serve Christ too long, and our lust too short a time.

Learn, 2. That this consideration, how long some of us served sin before conversion, should be a forcible argument to excite and quicken us unto greater measures and degrees of holiness in our regenerate and converted state.

Observe, 4. What usage such Christians must expect from the men of the world, who must come out from among them, and refuse to run any longer into the same excess of riot with them.

1. They think it strange; they admire and wonder at them, as we do at strangers that come out of another country.

And, 2. They speak evil of them, because they will not be as bad and as mad as themselves. They think it strange that you run not with them to the same excess of riot, speaking evil of you.
Learn hence, 1. That wicked men are excessively riotous, or that there is an excess of riot and sin, which wicked men upon all occasions run into.

Learn, 2. That such men wonder and think it very strange, that good men are not as excessively riotous as themselves.

3. That because they will not so run, therefore they speak evil of them.

Observe, lastly, The impartiality and severity of that account which the wicked men of the world must render to God, the universal Judge, for all their hard speeches which they have uttered against the righteous: Who shall give an account to him that is really to judge the quick and the dead.
Note here, 1. There must and shall be a day of account: there must be one, because there never yet was one; there shall be one, because God has made man an accountable creature: he can give, and therefore he shall give, an account of his actions; for he has a principle of reason to know what he does, and a liberty of choice to govern himself, and a rule to direct him what to choose, and what to refuse; and consequently the actions, proceeding from him, just and shall be accounted for by him.

Note, 2. That this account must be given to Christ, the supreme and universal Judege both of quick and dead; partly, as a fitting reward for his great humiliation and sufferings; and, partly, that the world may see what a great and excellent Person he was, who came to visit them in great humility; and partly, to give advantage to the future judgment, in that God has appointed a man for our judge, who is flesh of our flesh, and bone of our bone, one that is sensible of the follies, temptations, and infirmities, of mankind, and pities them, and will make favourable allowances for them; nay, one that is God as well as man, from whom we may expect all the goodness of a God, and all the tender compassion of a man, in their utmost perfection; so that no man need fear such a judge, who has not out-sinned the mercies of a God, and the tender compassions of a man: for if either God or man help us, we are safe in that day, when we shall give an account to him that is ready to judge the quick and the dead.
Verse 6
By the dead here, some understand the Gentile world, dead in trespasses and sins, to whom the gospel was preached when they were thus spiritually dead and buried in sensuality, that they might judge and condemn, oppose and strive against, mortify and subdue, those sensual desires and carnal appetites which they indulge, whilst they lived as natural men, without the knowledge of God's will, and the assistance of his grace and Spirit: others do understand the words of such as are naturally dead, that the gospel was preached to them who were long since dead, even our forefathers, that lived and died before Christ's coming, and that they had the gospel preached to them, while they were alive, that so they might mortify all their sinful lusts and corrupt affections, and live new lives, according to the direction and command of God in his holy word. 

Learn hence, That the condition of men now living, and of those that lived heretofore in all ages, is one and the same, having the same gospel for substance preached to them, and accordingly the same duties of mortification and holiness required of them.

Verse 7
These words are brought by our apostle as a fresh argument to persuade the Christian Jews to the practice of sincere holiness: the end of all things, that is, of the Jewish state and polity, their city, their temple, and worship, is at hand, the fatal destruction of Jerusalem is now very near, therefore be ye sober and temperate in all things; watch, that the day of visitation overtake you not unawares, and pray for the averting of God's wrath, and that ye be not overwhelmed in it. 

Learn hence, That sobriety, watchfulness, and prayer, are very requisite and needful qualifications to prepare and fit persons for every coming and appearance of Christ to judgment; be it his particular coming to some, or his universal coming to all, at the end of the world.

Verse 8
The next grace and virtue exhorted to, is that of charity, or mutual love amongst themselves: and observe with what special care and particular regard it is recommended to us, above all things; and note also the intense degree of it, it must not barely, be charity, but fervent charity; Above all things have fervent charity among yourselves. 

Learn, That Christians ought to take care, above all things, that their love to one another be sincere and fervent.

But how may it be known to be such?

Ans. If it be active and operative; if we love not in word or in tongue, but in deed and in truth; if it be not weakened by time; if it be not hindered by remoteness of place; if it be a sympathizing and compassionate love, a forbearing and forgiving love; then have we fervent charity among ourselves.
Observe next, The argument or reason to enforce the duty; for charity shall cover the multitude of sins. This may be understood two ways:

1. With respect to ourselves: charity, or true love to our brother, will cause us not strictly to take notice of, but silently to overlook and pass by, the faults and failings of others towards and against ourselves.

2. It will cover the sins of others from the eye of the world, and keep us from blazing abroad the infirmities of others, to their prejudice and disgrace: it is both unwarrantable and unsafe to cover the sins of others, either by flattery or falsehood; but to cover a sin by charity, to conceal it from public notice, is a great piece of Christian duty, unless when the concealing of it will do apparent mischief: love looks upon great wrongs as small, and small wrongs as none at all. He must have no friends that will have a friend with no fault, Hatred stirreth up strife, but love covereth all sins. Proverbs 10:12
Verse 9
As a principal act and eminent exercise of charity, the apostle advises to use hospitality to their poor brethern, without grudging or murmuring at the charge: hospitality is a necessary, a commendable, and a commanded, duty; St. Paul requires, that we be given to hospitality. Romans 12:13 

Observe farther, the apostle doth not barely say, use hospitality, but use it one to another: it is a mutual duty; whence it appears, that though hospitality towards the poor be a commanded duty, yet hospitality among the rich is no sin, but a duty likewise, to give reciprocal entertainments; for though our Saviour says, Luke 14:12. When thou makest a dinner, or a supper, call not thy friends and rich neighbours; the prohibition is not absolute, he doth not forbid the inviting of the rich, but chargeth us not to forget the poor: we may treat both, if we have enough for both; but if not, what we have to spare must be for them that have nothing, not for them that have enough already, for we must prefer works of pious charity before acts of civil courtesy: Use hospitality one to another without grudging.

Verse 10
His next exhortation is, That they endeavour rightly to employ, and wisely to improve, their spiritual gifts, (as well as their temporal, mentioned in the foregoing verse,) which they had received for the good and benefit of others in their respective places in the church, looking upon themselves not as proprietors, but as stewards, of the various gifts bestowed upon them by the free favour of God, and which they must give an impartial account. 

Learn hence, 1. That several men have their several gifts, as it pleaseth the gift-giving Spirit to give unto them: As every man has received the gift.
Learn, 2. That gifts are given for the benefit of others, we are to minister one to another, that is, to improve our gifts to the mutual edification of each other.

Learn, 3. That such as look upon themselves as stewards of the manifold gifts of God, will wisely improve them for his glory, and the good of others, the great ends for which he has conferred them.

Verse 11
If any man speak, that is, 1. As a public minister or teacher, let him speak as he is instructed from the oracles of God. 

Or, 2. If he speaks as a private Christian, let his discourses be grave and serious, for mutual edification, especially when he speaks of divine things: speech is a noble and advantageous benefit to man, by which he excels the whole creation; our tongue is our glory, the instrument of our Creator's praise; and there is no subject so sublime and honourable for the tongue of man to be employed about, as the word and oracles of God; but then we must never mention them but with reverence.

Woe be to those men that bring forth scripture in their discourse, as the Philistines brought forth Samson, only to make them sport, rendering it the theme of their giddy mirth and profane drollery; but these men ere long will find Almighty God in earnest, though they be in jest; such men forget this injunction of the apostle's, If any man speak, let him speak as the oracles of God.
--If any man minister,-- To supply the necessities of others, either as a deacon, whose office it then was to take care of the poor, or as a private Christian, by charitable contribution, let him perform that duty readily and cheerfully, according to the ability God hath given him.
Where observe, That he that with his wealth ministereth to the necessities of others, if he doth it not according to the ability which God has given him, his charity is not acceptable in God's account; not acceptable to God, because not proportionable to what he has received from God: the reason of this injunction is added in the next words, That God in all things may be glorified through Jesus Christ;-- in whose strength these gifts are rightly employed, and by whose merits and intercession our intention to glorify God by them is accepted. To whom, that is, to which Jesus, as to God blessed for evermore, be all honour and dominion everlastingly ascribed. Amen.
Verse 12
Observe here, 1. The metaphor which the apostle uses to set forth the Christian's afflictions and persecutions by; he calls them fiery trials: burnings, because very painful and afflictive, very grievous and burdensome to sense, and also because men are tried by them as metals are by fire. 

Observe, 2. The warning given by the apostle to all Christians, not to think it strange concerning these fiery trials; that is, not to look upon them as unusual things, but to expect them, and prepare for them; for unexpected trials fall upon the soul in their full weight, and suddenly overthrow it: what we fear, for that we prepare; but when trials come, and we never looked and prepared for them, they strike us to the heart, because not armed to receive the blow.

Observe, 3. The gracious end that God has in the afflictions and persecutions which fall upon his people: they are to try them, not to consume them; to try their graces, and destroy their corruptions, to give them opportunity to make proof of the truth of their faith, sincerity, and constancy.

Observe, 4. The high honour which God puts upon his suffering saints and servants: they are said to be partakers of Christ's sufferings, because they suffer for him, and he suffers with them, and in them, and also because he suffered the same things before them, and much worse things for them.

Observe lastly, The duty which God expects and requires from them who suffer these fiery persecutions for the sake of his Son; and that is, to rejoice and be exceeding glad.
From the whole learn, 1. That no afflictions of persecutions should seem new or strange things to sincere Christians.

2. That the end and use of all afflictions, is the trial and improvement of the Christian's graces.

3. That believers in suffering afflictions and persecutions, are partakers of Christ's sufferings; he suffers in them, and they are made comformable to him by them.

4. That it is the will of God, that such as suffer for him should not only be meek and patient, but be joyous and cheerful.

5. That at the great day when Christ's glory shall be revealed, then especially will the suffering saints rejoice and be glad with exceeding joy, when they shall see their dear Redeemer coming in the clouds, with an human body, shining brighter than ten thousand suns; a body which still retains the marks of his sufferings, and the tokens of his love.

O joyful day of Christ's appearing, when this royal bridegroom shall take his suffering spouse the church by the hand, and present her to his Father, own his in the presence of men and angels, bestow a kingdom upon them, that they may be with him where he is, eternally to behold his glory, to feed upon an happiness as large as their capacities, and as lasting as their beings; such honour have all his suffering saints, and therefore ought greatly to rejoice, inasmuch as they are made partakers of Christ's sufferings: that when his glory shall be revealed, they may be glad also with exceeding joy.
Verse 14
Another argument is here offered by our apostle for glorifying in sufferings and reproached for Christ, taken from the happiness of those that are so reproached, If ye be reproached for the name of Christ, happy are ye. 

Note here, That the reproaches which the saints suffer for the sake of Christ, are reckoned persecutions, and yet at the same time are esteemed a part, as well as a prognostic, of their happiness: Happy are ye, if ye be approached for the name of Christ.
Observe, 2. The reason assigned why Christians, under reproach for the sake of Christ, are to be esteemed thus happy, namely, because the Spirit of glory and of God resteth upon them; that is, the glorious Spirit of God, which is both the mean and evidence of your happiness who is glorious in himself, and also a glory to you, upon whom he rests, and in whom he dwells.

Two things are implied by the Spirit resting upon a reproached Christian: 1. Complacency, that he is well pleased where he is; men do not rest where they do not like. 2. Permanency, He abides where he rests, and dwells there with delight.

Some take the expression to be an allusion to Noah's dove, that hovered about, but could not rest till returned to the ark. Thus the Spirit of God, called here the Spirit of glory, from its effects and fruits, namely, from its cheering, sealing, and reviving influences, which make Christians glory in tribulations; this Spirit flies from place to place, and from person to person, hither and thither, but rests upon and takes up his residence and abode with such Christians as suffer for the name of Christ: If ye be reproached, &c. happy are ye, for the Spirit of glory and of God resteth upon you: it follows,--On their part he is evil spoken of, but on your part he is glorified; that is, by their reproaches cast upon you, they blaspheme the Holy Spirit, as the word signifies; but he is eminently glorified by your patience and constancy of mind under all your pressures; which shows the power of the Spirit resting upon you, and mightily working in you.

Learn hence, That in those reproaches which good men suffer for the sake of Christ, the Spirit of God in a special manner is blasphemed on the one side, and glorified on the other.

O sinner! know, that all the reproaches thou castest upon religion and religious persons, as such, reach the Holy Spirit that rests upon them, and resides in them as his temples: but, O Christian, remember thou, that, by thy patience and constancy under sufferings, thou glorifiest the Holy Spirit eminently, abundantly showing that by his help afflictions are not only tolerable but joyous.

Verse 15
Observe here, 1. What it is that the apostle calls upon them to avoid and shun; it is sin, not suffering: evil doing in general, murder and theft in particular, sins that were then very much practised among the Jews: Let none of you suffer as a murderer, or as a thief, or as an evil-doer; by suffering as evil-doers we lose the comfort and reward of all our sufferings. 

Observe, 2. What sufferings he bids them not be ashamed of, but glory in, namely, when they suffer as Christians, and purely as such.

Quest. But what is it to suffer as a Christian?

Ans. 1. When we suffer for a good cause. 2. From a Christian principle. 3. In a Christian manner, with meekness, patience, and self- denial.

Quest. 2. What is it to glorify God on behalf of our sufferings?

Ans. Afflictions and sufferings, considered barely in themselves, are far from being glorious; but consider them in their cause, as sufferings for righteousness' sake, and so they are glorious; and God honours us greatly, when he calls us forth to suffer, and furnishes us with courage and resolution for sufferings, and it is our duty to give glory to him who enables us thus to do: If any man suffer as a Christian, let him not be ashamed, but glorify God in this behalf.
Verse 17
Observe here, 1. The apostle does not say, if judgment begin at the temple of idols, but, if it begin at the house of God: God will not spare his house, nor his own household: he will not spare his children or servants when they sin; he is no cockering father, to indulge his children to their ruin. 

Nay, observe, 2. Judgment first begins at the house of God, God will not bear so long with his own people sinning as with strangers; they shall be corrected sooner and sorer than others; the Lord will first punish them who have been forgetful of him, and trifled with him, who have been formal in their profession, and vain in their conversation.

Observe, 3. That when we see with sorrow God contending with his own people for their sins, we may with astonishment expect what will be the end of them that obey not the gospel; when God brings such troubles upon his own house, what troubles may they expect from God, who are but a den of thieves, and a cage of unclean birds? O what appearance shall they have of God! and how shall they appear before God!

Observe then, What little cause wicked men have to rejoice at the church's sufferings, when it presages a far more heavy judgment coming upon themselves: for if judgment begin at the house of God, what shall be the end of them that obey not the gospel?
Verse 18
As if he had said, " When the day of visitation comes, which is verily at hand, and God shall begin to punish the Jews, his own people, called his house in the foregoing verse; if then the righteous among them escape the common calamity with great difficulty, and are scarcely preserved, how shall the ungodly and sinners think to escape unpunished in the day of Jerusalem's calamity, that day of vengeance, when Christ shall come to plead with them? If then the rightious be scarcely saved, that is, with great difficulty preserved from that desolating calamity, that fiery trial spoken of, 1 Peter 4:12, where shall the ungodly and sinner appear? And how shall they hope to escape in safety from that dreadful judgment now ready to come on the Jewish nation?" 

There have been those that have made use of this text to show the difficulty of eternal salvation; and that the best and holiest of saints, even those that are most eminent in grace, are very difficultly saved; which, though a truth in itself, yet is scarcely deducible from this text, which certainly speaks of temporal preservation.

Verse 19
Observe here, 1. A cautionary direction given, that in all our sufferings we take care that we suffer according to the will of God: that is, for what is according to God's will, either to be believed or practised by us, for asserting and maintaining the purity of the Christian doctrine and worship; and when our patience under such sufferings is as extensive and intensive as God requires, when our patience is as large and as lasting as our troubles, then may we be said to suffer according to the will of God. 

Observe, 2. The special privilege allowed to such sufferers as suffer according to the will of God: they may commit the keeping of their souls to God in well-doing, as unto a faithful Creator.
Learn hence, 1. That when men suffer really and truly for well-doing, they may with confidence and great assurance commit their lives, and all that is dear unto them, to the special care of the divine providence; either God will keep us from, or support us under, trials, when we thus commit ourselves to him.

05 Chapter 5 

Verse 1
Observe here, 1. The persons exhorted, The elders that are amongst you, the guides and governors of the church: elders by age and office, who were both to rule well, and also to labour in the word and doctrine; and for doing both faithfully, were to be accounted worthy of double honour. 

Observe, 2. The person exhorting, I exhort, who am also an elder.
Mark, he says not, "I who am the universal Head of the church, Christ's vicar upon earth; but I, who am an elder by age, and by apostleship, who have been long the minister of the circumcision, I exhort, beseech, and entreat you, as my brethern, fellow-labourers in our Lord's vineyard."

Observe, 3. The humble testimony which St. Peter gives of himself: he doth not say, "I command, who am the chief of the apostles, with whose confession of faith Christ was so well pleased, that he said, Thou art Peter, and upon this rock will I build my church;" but, "I exhort, who am a witness of the sufferings of Christ, an eye-witness of what our dear Lord and Master suffered in the faithful discharge of his office, both in his life and at his death; and also a partaker of the glory that shall be revealed; I was also an eye-witness of Christ's glory in his transfiguration here on earth, and hope to be partaker of that glory which shall hereafter be revealed in heaven."

Learn hence, That such exhortations to duty are likely to be most effectual and successful, which are propounded in the humblest manner. St. Peter was placed in an high degree above these elders, being an apostle, a chief apostle; yet he gives himself no such title, but says, The elders I exhort, who am also an elder; not an apostle, much less the head and chief of the apostles.

Verse 2
Observe here, 1. The title given to the church, it is the flock of God; denominations are given in scripture to persons and things, proper to the state of things and persons: thus here the church is called a flock, and sometimes a little flock, in opposition to the herds and huge droves of the men of the world; yet the flock consists not of a few absolutely, but comparatively only; a flock contains a multitude. 

Again, as the church is called a flock for their number, so for their order; a flock is under inspection and government continually, Christ Jesus is the great overseer of this flock; and farther, it is a flock in respect of the unity and love that is amongst them; though the church be scattered over the world, yet there is an holy combination and sweet communion of the members amongst themselves.

Observe, 2. The duty exhorted to, and that is double, to feed the flock, and to be an example unto the flock.

1. Feed the flock, taking the oversight of it; feed it with wholesome doctrine, guide and govern it by strict discipline, overlooking it continually, and watch over it with unwearied diligence; and that you may do so, be perpetually resident, feed the flock that is among you. How can the flock be duly watched over, when the shepherd lives several miles from the fold, and is following his pleasure when he should be feeding his sheep? Feed the flock among you.

Observe, 3. The manner directed to, how, and after which, the shepherds should feed and watch over the flocks.

1. Not by constraint, but willingly; that is, not as a burden, but a pleasure, with a free and ready mind; what men do out of compulsion from base fear, they do with no satisfaction either to God or man.

2. Not for filthy lucre: to feed the flock purely for the sake of the fleece, and to take a living only to get a living, is an horrid impiety; to be driven into the ministerial office by necessity is bad, but to be drawn by covetousness is much worse.

3. Not as being lords over God's heritage.
Where note, The title given to the church, they are God's heritage, his people, not our own, his lot and portion, he having a special and peculiar right unto them, and property in them: therefore they are not to be lorded over, not to be treated with insolence and imperiousness, ruling them by the sword, and outward force, which has made many hypocrites, but not one convert.

Lastly, He requires that they be ensamples to the flock; that is, in their daily conversation. Now how can they be examples to them, if they live not amongst them? They must be examples of such meekness and humility; of such patience and charity, of such mortification and self-denial, as become persons of their holy character and profession; and be patterns of those virtues amongst their people in conversation which they recommend to them from the pulpit.

This duty of ministerial exemplariness in conversation is bound upon us by innumerable arguments taken from the command of Christ, from the glory of God, from the preciousness of the soul, from the dignity of our office, from the success of our ministry, which depends more upon our practice than upon our preaching; from our own interest, with respect to our present comfort and future happiness; from the influence it has upon our people, an encouraging and confirming influence.

Verse 4
As if our apostle nad said, "It is possible you may miss of your reward here from the hands of men; but when Christ, the great and good Shepherd, shall appear, when the owner, ruler, and lover of his church shall come to judgment, you shall have from him your full reward, a never-fading, ever-flourishing crown of glory, for faithfully discharging your duty to God and his people." 

Learn hence, 1. That Jesus Christ, the chief Shepherd, will at length appear.

2. That when he doth appear, he will call the under shepherds to account, how they have discharged every part of their ministerial office, as well private inspection, as public preaching.

3. That to all such, and to only such, as have been faithful to the interest of Christ and souls, shall the reward be assigned, even a crown of glory that fadeth not away: When the chief Shepherd shall appear, ye shall receive a crown of glory, &c.
Verse 5
Having laid down the duties of pastors in the former verse, he points out the duties of the people in this, whom he calls the younger, either because they were generally younger in years than their spiritual guides, or because they ought to show that reverence and obedience to them which is suitable in young ones towards their elders and teachers: Likewise, ye younger, submit yourselves unto the elder; instruction and jurisdiction belonged to the elders, subjection and obedience to the younger. 

Note here, That the duties of pastor and people are mutual and reciprocal; not that their duties are alike, but because there is a like reason for the performance of their respective duties, a like engagement and obligation upon both: the duty of the one is subjection; of the other ministerial direction.

He adds-- yea, all of you be subject one to another; intimating thereby that there is a duty of mutual subjection, which all Christians owe one to another in love: they ought to condescend to the meanest offices one towards another; to bear with the infirmities of each other.

The original word, rendered clothed, signifies, first, an upper garment, a frock or cloak, put over all the rest of our clothes; and so imports, that we should be wrapped up all over with this grace, that this should be most visible in our conversations, words, and actions, and conspicuous beyond all other virtues.

Secondly, It signifies a belt which girds about our garments, and so imports, that we should tie it fast unto us, and have those considerations always fixed upon our spirits, which may keep us in an humble frame of soul.

Note thence, That humility is a special ornament, a beautiful robe, to be put on daily, which commends us greatly both to God and man. We are never to account ourselves dressed, until we have this livery of our humble master Christ Jesus put upon us: Be clothed with humility.
Observe next, The argument to enforce this duty: For God resisteth the proud, sets himself as in battle-array against them, but giveth fresh supplies of grace to the humble; because more grace is promised to the humble, and the humble soul is more fitted, prepared, and disposed to receive farther measures of grace from God. God sets himself against proud men to bring them down, but the humble he doth countenance and exalt.

Verse 6
By the hand of God, understand his judgments, his almighty power, which it is our duty to submit unto, and to be humble under, in the day of our affliction; and this profound submission and deep humility is the way to glory and exaltation. He can exalt us, and will do it here, if it be good for us: but sometimes God sees abasement better for his people: better, because safer, and accordingly they shall have it. 

Learn hence, That the strength and power of God should oblige us very greatly to humble ourselves before him, and subject ourselves unto him: Humble yourselves under the mighty hand of God.
Secondly, That God will exalt the humble in due time, either here or hereafter; either in time or in eternity, as it shall most and best conduce to his own glory and their good.

Verse 7
Observe here, 1. The nature of the duty enjoined, to cast our care upon God; it is not a providential and prudential care, but an anxious and vexatious care, that the scripture forbids; and the duty here required is this, that after we have used all prudent care and diligence in subserviency to the providence of God, we should not be over-solicitous about the issue and event of things; which, when we have done all we can, will be out of our power. 

Casting our care upon God implies, that we should refer the issue and event of things to his wise providence, which is continually watching over us, and knows how to dispose of all things for the best advantage to us; entirely confiding in his wisdom and goodness, that he will order all things for the best, and in that confidence resting satisfied with the disposals of his providence, whatever they be. This is to cast all our care upon God.

Observe here, 2. The argument here made use of to persuade us to this duty: God careth for us.
This implies also two things:

1. In general, that the providence of God governs the world, and concerns itself in the affairs of men, and disposeth of all events that happen to us.

2. More particularly, that this providence is more peculiarly concerned for good men, and that he takes a special care of them, and of their concerns; and the care that God takes of them is a special care, a tender care, a promised and engaged care, a care mysteriously exercised; he then takes most care of them when they think he takes none at all.

Cast we then all our care upon him who careth for us; for anxious care is a painful evil, an unprofitable evil, a sinful evil.

Verse 8
Observe here, 1. A double duty exhorted to, sobriety and vigilancy: Be sober, be vigilant, be sober and temperate in all things: sober in your enjoyments; sober in your employments; sober in your recreations. Be neither drunk with wine, nor worldly cares; the latter is the worst of the two . A night's sleep cures the former, but the worldling is drunk all the year long, never sober night nor day. And to sobriety we are exhorted to add vigilancy, a watchful care and diligent circumspection over all our thoughts, words, and actions, that we may not displease God in any thing, Be sober, be vigilant. 

Observe, 2. The reason or motive to enforce the duty, Because your adversary the devil, goeth about, &c.
Where note, How every word contains a special motive to Christian watchfulness. He is your adversary, who will do you all possible mischief: he is the devil, an accuser, and one that seeks all advantages against you; he is a cruel adversary, a lion,yea, a roaring lion which adds terror to his cruelty: he a restless adversary, He goes about seeking whom he may devour; what soul he may devour, for that's the bait he gapes for. It greives the devils, those apostate angels, to find the souls of men appointed to fill up those vacant places in heaven, which they turned themselves out of. It is a delight to them to plunge souls into the same condemnation and misery with themselves.

Observe, 3. The duty of resistance, urged upon us in order to our preservation, with the weapon put in our hand for that purpose:

Whom resist, steadfast in the faith; that is, be steadfast in your faith, that you may resist him: and by the help of your faith you shall overcome him.

Learn hence, 1. That the devil is the restless adversary and unwearied enemy of mankind.

2. That all the pains which Satan takes is, in order to the destruction of precious souls.

3. That the way to overcome him is by resisting of him, not by yielding to him: he is a cowardly enemy, and a conquered enemy; resist him, and he will run.

4. That faith is the weapon by which the Christian is enabled to resist the tempter, and to repel the force of his fiery temptations.

Verse 9
As if the apostle had said, "Resist Satan's temptations, occasioned by your sufferings, remembering that it is not your case alone, but others also suffer with you, even all that will live godly in Christ Jesus." 

Learn hence, That Christians should not desire, and cannot reasonably expect, a better condition in the world, with respect to freedom from sufferings, than the rest of their brethern, who have all a share of affliction to suffer, and a measure of hardship to endure, as well as ourselves: The same afflictions are accompolished in your brethren that are in the world.
Verse 10
Our apostle concludes and closes his epistle with an affectionate prayer for these afflicted Christians and suffering saints, beseeching Almighty God, who is the author of all grace, and who hath called them by his gospel, to the participation of that grace, which will entitle them to eternal glory, that, after they have suffered a while in the world, he would perfect the work of grace begun in them, establish, strengthen, and settle them, in the truth of the gospel; and to this infinitely gracious God he desires glory and dominion should be for ever ascribed. 

Observe here, 1. That God is the God of all grace; seed, growth, and perfection, all from him; restraining grace, renewing grace, sanctifying grace, all from the fountain of all grace.

Observe, 2. That serious Christians are called by God to eternal glory and happiness: they are called to the hope and expectation of this glory, upon the account of the promise of it which God made to Christ, Titus 1:2 and they are brought into a state of preparation for it; God hath by his word and Spirit wrought them for this same thing.

Observe, 3. They are called to eternal glory through Christ Jesus; he reveals it to them, he purchases it for them, he works that faith and repentance in them which qualifies them for, and entitles them unto, this heavenly glory.

Observe, 4. That some afflictions must be expected and endured by all Christians, how dear to God soever they are or may be. Was there any patriarch, prophet, or apostle, primitive or modern Christian, that did not suffer a while? Saints must suffer a while from the remains of sin, from the temptations of Satan, from the enemies of religion, and from the friends of religion, yea, from God himself, their best friend.

Observe, 5. That after serious Christians have suffered a while, they shall enter into glory: their title is sure by the promise of God, by the purchase of Christ, by the inhabitation of the Spirit.

Observe, 6. That the perfecting, stablishing, strengthening, of the Christian in grace and comfort, is from God, to whom all glory and dominion is and ought for ever to be ascribed.

Verse 12
Observe here, That our apostle, to encourage these suffering Christians to a resolved perseverance in the Christian religion, assures them that it was undoubtedly from God, the unquestionable truth of God, and therefore neither seducers on the one hand, nor persecutors on the other, should be able to shake them, or cause them to fall from their own steadfastness; a firm belief of the certainty and excellency of Christianty conduces much to the establishment of those that have newly embraced it; if we be once assured that it is the true grace of God wherein we stand, it will cause us to stand steadfast. 

Verse 13
At the foot of this epistle he sends them salutations from the Christians at Babylon, who were chosen out of the world, to partake in the faith and fellowship of the gospel. Some, by Babylon, figuratively understand Rome, but others understand it of Babylon in Assyria, where many Jews did tarry, and continue after the expiration of the seventy years' captivity, whom St. Peter, being a minister of the circumcision, went to visit, having probably planted a church there. Wheresoever they were, God had called them to the knowledge of his gospel, and they send salutations to all their brethern and fellow- members in Christ, wheresoever dispersed, or howsoever distressed. 

As also doth Mark, whom St. Peter calls his son, because instructed by him in the gospel, and begotten by him to Christianity.

Lastly, he exhorts them to express their fervent affection to each other by a kiss of charity, used in the primitive times as a token of love amongst Christians; but afterwards, for just reasons, laid aside; so wishing peace, that is, all manner of prosperity, to all in Christ Jesus, he shuts up his epistle.

